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BLACK HILLS 
UPDATE 

In response to BLACK HILLS 
REPORT by Leonard Rifas in 
PLANET DRUM REVIEW, 
Volume 1, Number 2, we would 
like to make several comments. 

First, Leonard Rifas has done 
much good work both for the 
Alliance and for the uranium 
issue in the Black Hills-as else
where'. He has lent us support 
when we needed it. 

But Leonard has worked and 
lived in South Dakota for only 
2 months in early 1979 - soon 
after the BHA started. He may 
therefore have missed some re
cent developments in the nature 
of the Black Hills Alliance, our 
organizing efforts, and the 
results. 

Second, he repeatedly makes 
mention of "local people" not 
participating in or helping or
ganize the Gathering. What 
Leonard means, probably, is 
"local white people" since there 
doesn't seem to be any mention 
of how local Indian people felt 
about the Gathering. And 
although Leonard said that the 

number of local people who 
helped organize the Survival 
Gathering "was so small you 
could count them on one hand 
with enough fingers left over to 
throw a bowling ball," this 
is simply not true. Red and 
White, dozens of people born 
and raised in this area were 
instrumental to the success of 
the Survival Gathering and the 

SAMI/ALTA UPDATE 
Sheila Purcell 

The winter issue of RAISE 
THE STAKES concided with 
news of a Sarni friend on a hun
ger strike in front of the Nor
wegian Parliament. I'd like to 
share an update of Sarni news 
from my personal circle of cor
respondence. 

Five hunger strikers provided 
a climax to a barrage of recent 
direct actions, all aimed at pro
tecting and reasserting the rights 
of Sarni people and the Alta
Kautekeino watershed. Despite 
northern Norway's sub-zero 
temperatures, two demonstra
tion camps were reestablished on 
the proposed site of the Alta 
hydroelectric project, a place 
protestors call "the nullpoint." 
But as resistance hardened so did 
the government's tactics. Police 
who had previously articulated 
an unwillingness to use force on 
locals and others, now came 
with clubs and dogs. Debates 
over the use of violence and non
violence hit the media. Support 
marches throughout the country 
were widely attended. A group 
of elderly women brought flow
ers to the Sarni. They said they 
were ashamed that their country 
would do this after having lived 
through the German occupa
tion. Had they learned nothing 
of people's right to live peace
fully in their homeland? 

LES 

V O ' 0 •~Cl 

~h -----···-./----------~----. ~~ 
•{'~SPONO~ 

Circles of Correspondence is an open, planetary 
forum which explores the connection between regional 
cultures and the watersheds and bioregions upon 

which their continued existence depends. 
Send us your connections. 

ongoing work since then. 
Third, Leonard says that there 

is no dialogue among ranchers 
and Indians-that the Alliance 
has only one rancher supporter. 
What about George Levin, pres
ident of the 5th District Farmers 
Union who was a keynote speak
er on the Gathering's opening 
night? What about Homer 
Ayres, an 80 year old rancher 
from the Black Hills who con
tributes regularly to our news
paper and conducted workshops 
at the Gathering? What about 
Merle Hansen, a farmer from 
nearby Nebraska who is organ
izing among Indian and non
Indian people and connecting 
with the BHA (and attended the 
Gathering)? And what about 
George Lamb, a young Rapid 
Valley rancher who lent a vast 
amount of technical assistance to 
the construction of the Gath
ering? I could name many many 
others. Remember, ranching 
people typically do not get in
volved in group activities and 
mass gatherings. The kind of 
solidarity and support we receiv
ed from the ranching commun
ity was unusual. And Marvin 
Kammerer, Gathering host, 
asked that I mention that his 
neighbors were out helping with 
his workload just before the 
Gathering. How often has that 

The major organizing force 
behind these responses came 
from Folkeaksjon. The network 
for this group had been laid 
down years earlier around an
other related question-Should 
Norway join the European Eco
nomic Community? Whether 
they should or should not have, 
they did. One of the driving 
forces behind the dam is a wish 
to boost energy exports both 
within Scandanavia and to the 
Common Market countries. If it 
were just for the locals, it would 
prove useless in the time it is 
most needed-the long winter 
months when the dam is bound 
to freeze solid. Another less dis
cussed, more speculative, motive 
is suggested by the presence of an 
American NATO base in the 
same district. The base presently 
depends on Russia for over 30 % 
of their energy, a vulnerable po
sition indeed. 

The growing anti-Nato senti
ment in Norway concerns the 
leading Labor party as they an
ticipate the forthcoming elec
tions. The weak position of 
Prime Minister Nordli has led to 
a bit of musical chairs. Nordli re
cently stepped down for "health" 
reasons. In stepped Gro Brundt
land, the first woman Prime 
Minister, a doctor trained in 
public health, and known for 
liberal stands on domestic issues. 
She is postured as somewhat cri
tical of NATO, particularly 
when it comes to nuclear weap
ons within Norway, but is essen
tially in favor of NATO's pres
ence. She is known for drafting 
some of the earliest legislation for 
free abortion and, more recent
ly, for her work as the Minister 
of the Environment. She set 
aside huge stretches of wilder
ness and was opposed to the 
hydro project in Alta. She was 

happened around here? (Not 
very). 

Fourth, the amount of com
munity involvement in South 
Dakota now with regards to the 
uranium issue is so high that a 
comparison cannot even be 
made to local activity two years 
ago. The near success of the 
Uranium Initiative (winning 
49 % of the vote) is one type of 
proof. The local TV A uranium 
exploration hearing in Custer 
County-demanded and paid 
for by the Custer people - is 
more proof. The increased media 
coverage of uranium issues and 
the increased quality of media 
coverage are also important. 
Mayor Knobe of Sioux Falls, the 
largest city in South Dakota 
(pop, 80,000) is one of the people 
actively working against uran
ium mining. 

In short, there is increased dia
logue, increased concern, and 
increased activism among all 
segments in this state around 
uranium mining, milling and 
exploration issues since Leonard 
has been here. 

(Editors: Please do not edit this 
letter. Thank you. But I would 
like you to print it). 

In Struggle, 
Evelyn Lifsey, for the 
Black Hills Alliance □□□ 

subsequently replaced by Rolf 
Hansen, ex-Minister of Defense. 

Both Brundtland and Hansen 
have avoided meeting with the 
Sarni. A group of Sarni sat in 
Brundtland's office and when 
she failed to come they hung 
banners out her window, pro
claiming "We are Samii" Two 
Sarni women went to Rome and 

- were granted an audience with 
the Pope. They gave him a letter 
stating their grievances. Chris
ten groups and the Christen 
party held vigils for the strikers. 
The issue began to get Euro
pean press and there were efforts 
to organize a tourist boycott of 
Norway. 

After approximately forty 
days the government decided to 
force feed the dying hunger strik
ers. The strikers had committed 
themselves to go hungry until the 
question of Sarni rights had been 
fully addressed. They fled to 
Stockholm. The government has 
halted construction until June. 
In the interim the Supreme 
Court will decide on a case re
garding Sarni rights. A new road 
leading to the site, a project 
welcomed by many locals who 
are opposed to the dam, will be 
paved. The Tromso Museum, 
known to have strong ties with 
the Sarni, has been asked to as
sess the archeological and cul
tural importance of the site and 
the surrounding area. 

The remote Finnmarks region 
constitutes one seventh of Nor
way's total land area. And yet 
it is 96% "unmatriculated," un
spoken for in documented terms. 
The inhabitants of this vast pla
teau have assumed, and now 
argue, that "alders tids bruk" 
(rights based on the long-term 
use of the land) is a sound legal 
and cultural principle, a way of 
life deserving of respect. DOD 

ROCKY MOUNTAIN UPDATE 
Artful Goodtimes 

Poet and f oumalist Artful 
Goodtimes, a long-time Planet 
Drum member, moved to the 
San Juan Mountains in western 
Colorado last year. An inveterate 
activist and eco-networker, 
Art fills us in on how the Energy 
Crisis is affecting inhobitants 
of the mid-central Rocky 
Mountain Divide. 

The volcanic San Juan Mountains in which I live, at the 
headwaters of the San Miguel and the Dolores Rivers forms the 
N .E. fringe of the Four Corners Area-canyon-high-plateau 
country. It is a unique rib in the continental backbone of the 
Rockies. Huge peaks plunge into narrow canyons, level onto 
vast grassy parks and gradually roll out onto the Colorado 
Plateau. It is the southern and most isolated portion of what 
folks out here call the Western Slope. East of the Divide lies the 
Front Range, dominated by Greeley, Boulder, Denver, Colo
rado Springs, and Pueblo-all the urban industrial centers that 
nuzzle the mountains after the desolate plains of the Eastern 
Colorado farmlands. 
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Clearly Denver lawyer James 
Watt's appointment as Interior 
Secretary was no fluke. Business 
is booming in Colorado, and 
Denver is the new Dallas. That 
lazy, mile-high cowtown of a 
capital city has become the high
rise hub of a sprawling nervous 
system, command central for the 
latest offensive in what Ray
mond Dasmann identifies as the 
"war against the planet." It's 
Texas oil all over again, only this 
new battle is for control of oil 
shale, natural gas, coal, uran
ium, molybdenum, gold-any 
mineral worth its salt on the 
commodities market. 

"DON'T CALIFORNICATE 
COLORADO" the bumper stick
ers plead, but it's too late. Smog 
thick as the L.A. basin crawls 
along the Front Range, water 
diverted from the Western Slope 
to slack the thirst of sprawling 
suburban bedroom commun
ities, crime, crowding-all the 
symptoms of advanced boom
town arteriosclerosis. 

Cut like a rectangle, 90° at all 
the corners, Colorado was carv
ed out of the West with little 
regard to the lay of the land. As a 
state, it straddles the midplate 
uplift of the Rockies. In terms of 
power, influence, "culture" and 
population density, the Front 
Range is where the action is and 
the Western Slope is the "sticks." 
Or at least was. Now with mush
rooming plans underway for 
synfuel plants, dams, coal and 
mining operations, the Western 
Slope is being seen as a huge un
derdeveloped plum ripe for the 
picking. And you can bet your 
·pointy boots that the Front 
Range will supply plenty of 
pickers. Amax in Crested Butte, 
Exxon/ Arco/Chevron/Texaco 
in the Piceance Basin, Pioneer
Uravan here in our own San 
Miguel County are among the 
multi-national corporations 

, involved. 
Influential beyond its size, a 

local Western Slope association 
of business interests called Club 
20 (Named for the 20 Western 
Slope counties. Actually, San 
Miguel County recently voted to 
disassociate itself from the 
group, and so it should be Club 
19.) has for years lobbied for an 
end to federal regulation and 
increased development of natur
al resources. They have been 
the proponents of the so-called 
Sagebrush Rebellion ploy to seize 
control of Western lands from 

out of federal hands and throw 
them back under the states' 
sphere of influence, states notor
iously beholden to large timber, 
grazing 'and mining interests. 
What with the recent swing of 
political fortunes, the picture 
looks bleak. 

While no visionary with the 
clarity of a Jack Forbes (See Raise 
The Stakes II - Reconstituting 
California) has roped down a 
plan for regional self-determi
nation here, strategies for sur
vival abound. As in many other 
rural areas nationwide, young 
urban refugees have been popu
lating the backwoods since the 
early 60's. The Centennial State 
is no exception. Mixed in with 
this emergent reinhabitory seg
ment are a number of locals: 
oldtimers and sons and daugh
ters of oldtimers who truly love 
the land. This is their home and 
they'd fight anyone to defend it. 
For them, native to the place, 
identification with the earth is a 
daily reality. For those who've 
come seeking refuge, that con
nectedness comes slowly, but 
come it does because these are 
folks who want to treat the earth 
with respect, who see it as house
hold, as "web-of-life-which
surrounds-us-all-and-of-which
we-are-a-part." 

Among the locals and new
comers, the concept of wilder
ness has become a common 
rallying ground on which to 
unite on behalf of the earth. 
Wilderness advocacy has be
come the focal point of struggle 
against the runaway greed of 
corporate molochs and struggle 
for a new kind of multiple use/ 
sustained yield model of eco
development. 

On the state level, Clifton 
Merritt has worked long and 
hard lobbying for wilderness. 
Caught in a disagreement with 
the Wilderness Society, he re
cently helped found the Ameri
can Wilderness Alliance 
(AW A). A friend of industry 
leaders as well as politicians, 
Merritt played no small part in 
the recent passage of the Colo
rado Wilderness Bill. 1.4 mil
lion acres were set aside from 
commercial intrusion. In ad
dition to sponsoring conferences, 
twisting arms, stimulating an 
interest in the Earth's beauties as 
well as its rapid deterioration 
under the aegis of economics, the 
AW A, like many conservation 

Continued, bottom Page 2 



2 

KLAMATH/ TRINITY 
WATERSHED: An Irish View 
with Vincent Corrigan 

One of the advantages [and 
paradoxes] of being a person of 
place is that knowledge of your 
own turf gives you something 
to share with people in other 
places. Vincent Corrigan, 
who grew up in Ireland, spent 
last summer working and living 
along the Trinity River near 
the town of Orleans. 
The comparative interview 
which follows explores what 
recent Irish agricultural policy 
might have to offer a small 
community like Orleans 
in America. As you'll see, 
Vincent suggests some of the 
ways in which monocultural 
provincialism can be superceded 
by a bioregionally attuned 
planetary identity. 

Vincent Corrigan: I come 
from a rural context in Ireland, 
grew up on a farm in the Irish 
midlands through WWII. I saw, 
immediately after WWII , rural 
Ireland transformed from a 
depressing situation to a very 
progressive situation . For in
stance, a high standard of living 
developed on farmland which 
was once swampland . 

Judy Goldhaft Berg: The 
change that happened after 
WWII was due to technological 
changes on the farm? 

Vincent Corrigan: It was due 
to a whole integrative political
economic-technological process 
on the part of the government. 
Contrast the Department of 
Agriculture in Ireland, or any
where in Europe, with the De
partment of Agriculture in 
Orleans. In Orleans you see peo
ple running around with Depart
ment of Agriculture trucks , 
wearing Forest Service uni 
forms, who, in fact , know abso
lutely nothing about agriculture. 
n Ireland, the Department of 

.'tgricul ure comes ou 
.. "'a .. 

or· _- acre farm. and ey do 
an analysis of the soil. They out
line a land reclamation project 
to bring the soil up to maximum 
productivity. They show you 
how to drain the land, take out 
the rocks, roots, stumps, every
thing to bring the land into 
productivity. They recommend 
the kinds of crops which can be 
grown, and give the farmer con
tinuous advise. 

Michael Helm: These are 
basically all small farms? · 

Vincent Corrigan: All small 
farms; twenty or thirty acre 
farms. And that of course con
trasts with everything you see in 
this country. 

MH: With agribusiness . .. 
VC: Right. Knowing what 

has been done in Ireland, and 
that it can work, one sees the 
situation in northern California. 
I came last year and walked up 
Eagle Creek to see Brian Hill 
(See RTS JI). I discovered rural 
Ireland is quite different from 
rural America . There's so much 
more space here. We had to walk 
twelve miles on the trail to see 
Brian. Brian was packing stuff in 
on horses and shoeing horses . 
I had seen all of this when I was 
growing up, and haven't seen it 
since. You wouldn't recognize 
immediately what was involved. 
That is to say, the Orleans 
area - with some changes - is 

REPORT from the ROCKIES ... 
groups nationally, is laying the 
groundwork for the kind of 
attitudinal change that must 
precede the decolonization of 
our own lives. 

Locally, in San Miguel Coun
ty, Nancy Craft has kept wilder
ness values, energy impacts and 
appropriate technology options 
in the forefront of everyone's 
mind. Working through the San 
Miguel Citizen's Alliance, Nancy 
and a number of others sponsor 

potentially a rural existence 
which can be agriculturally 
viable. The possibility of making 
Orleans agriculturally and eco
nomically viable is something 
which I think is very important. 
I did fieldwork two years ago in 
Ireland for my doctorate in 
anthropology and at the same 
time penetrated the entire cul
ture by virtue of the fact that my 
brothers are small farmers in 
Ireland . I got to meet all of the 
cattle-jumpers, all the traders, 
all of the farmers , and the veteri
narians. So I have a good insight 
into the nature of the problems 
which exist right now. What one 
sees in Ireland is that the dis
tinction between rural and 
urban is almost disappearing 
completely. Ruta! existence is 
practically urban and urban 
existence is practically rural. 

]GB: You mean there's that 
much access for rural people? 

VC : Sure. 

]GB: That's good, that en
courages people to maintain 
their farms cause they don't feel 
left out of the urban . . . 

VC: Right . They tend to have 
washing machines, dishwashers, 
and good houses. The houses are 
co nst ructed out of concrete 
blocks which are not well insu
lated. But, apart from that, the 
housing is tremendously good. 
Contrast that with the romantic 
ideal of people trying to live in 
log cabins up in the mountains 
here in California, and with the 
social problems "hich emerge 
" · • some ·o en w en ey 
don· ·an to stay in those log 
cabins. 

MH: What did you actually 
do in Orleans this year? 

VC: This year we worked on 
a creek for about two months 
mining gold . We moved large 
amounts of rock with winches, 
no mechanical equipment, and 
got a considerable amount of 
gold out of it. It's not econom
ically viable in the way it's being 
done now. By the same token, 
that could change over a period 
of time. 

MH: What effect does the 
kind of mining that's going on 
up there now have on the creeks 
or streams? 

VC: Nothing detrimental. 
On the Yuba, the Klamath or the 
Trinity Rivers, mining amounts 
to people working underwater 
with air and wet suits, dredging 
the river bottom, running sand 
through a sluice box, then drop
ping it right back down into the 
river again . No detrimental dis
turbance to the river bed . What
ever disturbance there is is in fact 
leveled out in one winter's 
flooding . 

]GB: And actually that kind 
of mining sounds like it could be 
very helpful in an area that had 
a lot of logging; it could clear 
parts of the river. 

VC: It has a lot of potential. 

the Colorado Plateau Rendez
vousin September. Traditionally 
held in the back country at dif
ferent sites each year, the Ren
dezvous brings together wilder
ness advocates and lovers of the 
land from all over the region to 
address problems, discuss action, 
meet and draw strength from 
each other. Last year saw the 
formation of a Western Colorado 
Congress to act as public voice 
for wilderness concerns, energy 
concerns, air and water concerns 

My approach to the thing how
ever is to recognize the deeper 
problem which exists in the area. 

MH: Which is what? 
VC: The area was once a 

viable community; a mining 
community. It was a major min
ing community using a method
ology which we disagree with 
now, hydraulic mining. But 
nonetheless, it was the technol
ogy of the time and they used it 
and created problems, but they 
also created a livelihood for 
themselves with it. There's no 
need to do hydraulic mining 
anymore. But nobody in Orleans 
knows about the new mining 
technology which is available in 
Australia, Canada or South 
Africa now. Yet the possibility of 
revitalizing the mining industry 
along cultural and ecologically 
acceptable standards is, in the 
Orleans area, very real. A sec
ondary crafts and jewelry indus
try could also develop. There 
are several other non-mining 
things which could be done as 
well. 

MH: What are they? 
VC: For instance, along the 

Klamath River there are miles 
and miles of public land, along 
the river for three or four hun
dred yards on either side, which 
are flooded annually and noth
ing is being done with it. If that 
was mined properly, all the rock, 
sand, and gravel taken from the 
banks, the land could be reclaim...
ed and set up for viable farming. 

]GB: That's where farming is 
usually done. 

VC: Right. That's the best 
land in the world. And it's de
cidedly suitable for farming. 
However, what you now have is 
the situation of the land being 
locked away from the commun
ity . It's the State versus the com
munity. The State, in the form 
of the Forest Service, administers 
the public land for all of the 
people all over the state, but 
ignores the interest, values, and 
rights of the local community. 
The Forest Service is not interest
ed in how the land might be used 
by the local community. It re
stricts use solely for sporting, 
fishing, and hunting. You have 
a spectacle of people in thirty 
thousand dollar mobile homes 
coming to Orleans to fish in the 
Klamath River when the natives 
are out of work. So this is the 
situation in Orleans which 
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I gradually focused on. It's the 
traditional home of the Yurok 
Indians, this area of the town or 
river, and they inter-married 
with the miners in last century. 
The present population is a het
erogeneous population, but it 
has assimilated the values of the 
Yuroks . So it's really a Yurok 
culture. And my opinion is this: 
the problem of the ecological 
system and the problem of the 
community and the problem of 
the State and the rights of others 
can in fact be solved. One has 
only to look at what is happening 
in Europe. In Europe you have 
land reclaimed, crops growing 
on it, and at the same time path
ways, which are usually un
fenced , which people use to go 

and to act as a counter to the 
media influence of Club 20. 

Perhaps the most interesting 
development in this region has 
been the formation of Earth 
First, a radical new group dedi
cated to Monkeywrench-caliber 
eco-actions. Using a cheap mim
eo newsletter as communication 
vehicle, spearheaded by folks 
like Dave Foreman of New Mex
ico and Susan Morgan of Colo
rado, advocating total reinhabi
tation and cessation of all ex-

REINHABITORY MINING 
The following is an outline of mining and land development 

procedures which are to be practiced by the Salmon Ridge Mining 
Group on proven placer ground. The lands we will be working 
are ancient river beds or "high bars" which are presently near or 
above the present water level. They are very often inside corners 
which constitute most of the flat levels in the mountainous areas. 

The shaded areas of the above sketch, are the inside corners. 
In the past, most of the gravel, clay and organic materials 

were washed into the rivers, leaving only piles of barren rock on 
the only flat lands around. 

At present, however, technology exists which makes it possible 
to separate the larger rocks from the smaller ones, and the gravel 
from the clay and organic material. These river bars are very often 
an amalgam of rocks, gravel, clay and organic matter which 
makes for poor farm land. 

Through the use of front-end loaders, trommels, conveyor 
belts, and various collection systems, we are now able to extract 
the valuable minerals and convert non-arable or poor farm land 
into prime agricultural ground. Cross-sections of typical placer 
ground before and after our mining process are sketched below. 

Whether these mining lands are public or private, whether 
they are to be returned to natural processes, used to produce trees, 
or graze animals or produce agricultural crops, this process of 
extracting valuable minerals is complementary to nature and 
cultural ecology. 

As far as placer mining is concerned, it is our considered 
opinion that, at present, there is no other mining technique that 
makes mined areas more fertile than they were before mining 
began. 

Next, it must be mentioned that this type of mining is pos
sible along all water ways in areas of high mineral concentrations. 
Therefore the areas available to this type of mining/ land develop
ment are vast. We further believe that, unless placer mining 
procedures such as the above become the standard, much poten
tially fertile land will be wasted. 

Further, let us recall that mining and agriculture are the two 
basic industries from which all other industries are subsidiary. 
The conversion of poor land to fertility would otherwise be too 
expensive were it not for the fact that the collection of valuable 
minerals pays for the conversion. 

Finally. since mining and agriculture are the two basic indus
tries. the procedure outlined above will create new wealth for 
subsidiary industries in mountainous areas where unemployment 
is prevalently severe. 

down to the river to fish . You can 
see it all over France, all over 
Germany, and all over Ireland. 
That, in my view, is the viable 
approach to a community such 
as Orleans. Little else will solve 
the horrendous problem of un
employment in an area like Wil
low Creek or Orleans. 

MH: Do you see some kind of 
lottery or homestead-act as a 
way of gaining access to that 
land? 

VC: It's National Forest land 
and I don't believe there's going 
to be any homesteading acts. 
My understanding of the United 
States is that one of the first 
things that the United States 
government did when it got into 
business was to invoke the Lands 
Act of 1782 which closed the 
frontier to everybody in order to 
create an urban proletariat on 
the eastern seaboard. To get a 
few of us released at various 
times, they've opened it up with 
such things as the Homesteading 
Act. But it has been basically 
minor. Land was always avail
able in the last century; lots 
per square mile at two dollars 
an acre. But most of the migrants 
who first came over from Europe 
in the last century had little pos
sibility of ever getting into the 

ploitive activities, this new 
cutting edge to the conservation 
movement has stepped in to 
unify those dissatisfied with the 
slow progress being made halting 
international terracide. Their 
Spring Solstice Gathering at 
Glen Canyon Dam marks the 
first in a long line of planned 
events. (For info, write Susan 
Morgan, Box 536, Brecken
ridge, CO 80424). 
In politically prehistoric citadels 
like Colorado Springs, it's seed 

-Brian Hill January 8, 1981 

frontier. This dynamic is a very 
critical dynamic. This has been 
the basis of all colonialization in 
Western· Civilization and to 
change that is definitely not easy. 

MH: Yourperceptionof what 
would be healthy for the Orleans 
area doesn't seem to have any 
effective political expression. 

VC: There is one possibility 
for political expression and that 
possibility lies in the Mining 
Act of 1872 which allows miners 
to mine their land and under 
certain terms receive a patent on 
the claim which ultimately 
means they receive title to the 
claim and they can do anything 
they like with it . That's the only 
avenue that I know of whereby 
people can get the land and it 
so happens that it's very simple, 
too. In a place like Orleans, 
there is money, there is mineral 
wealth, which can be extracted. 
A lot of it is on the banks of the 
Klamath River. There are other 
areas which are miles and miles 
of cut-out forest land with noth
ing growing except black 
stumps. All of that land should 
be reclaimed. It should be turned 
into farming land. It's not doing 
anybody any good the way it is. 

DOD 

people like Donna Johnson and 
the Pike's Peak Justice and Peace 
Commission who brave the 
hallowed, barbed wire com
pounds of the Air Force Acad
emy itself to demonstrate against 
increasing militarism and to 
heighten people's awareness, 
giving witness in the best Chris
tian sense. Everywhere along 
the Turtle's Backbone, hidden 
in the hills, the earth forces are 
sending down roots, becoming 
native. ODO 
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Poet Gary Law"/ess, an inhabi
tant of Brunswick, Maine, spent 
a good part of last summer in the 
provinces of New Foundland, 
Labrador, and Nova Scotia. His 
letters and poems, printed be
low, provide a fascinating 
glimpse into the complex cul
tural, political and biological 
heritage of the North Atlantic 
Rim. 

I've been in western Newfoundland one week. Right 
now I'm staying in a park at the northern tip of Newfound
land, very near L'Anse Aux Meadows-where archaeologists 
discovered the site of a Viking settlement dating approxi
mately 1000 A.D. The site has been dug, and now grassed 
over again. A beautiful beach site with rich Black Duck 
Brook flowing through it. They have excavated small houses, 
boatsheds, and a smithy. They have found a spindle whorl, 
iron pin, bog iron and now off to one side of the shire, they 
have reconstructed a 70 foot longhoulie with walls of peat and 
thatched roof, and two smaller individual dwellings, based 
on measurements of the sites at the dig. An incredible place
flat hills behind from which, on a clear day, you can see 
Labrador, scud ice flowing by, and whales. 

< ,r· 
Across the Strait of Belle Isle, 

on the south shore of Labrador, 
the archaeologists are now work
ing on a sunken Spanish ship, the 
San Juan, sunk in 1565 and beau
tifully preserved in the cold, clear 
waters of the Labrador current. 
Now dig, the boat is from 
BASQUE territory-discovered 
not by divers but by a re
searcher of Basque fishing docu
ments in Spain. And when they 
looked, lo, there the boat still 
was. "The barrel and oak timbers 
are almost the color of fresh cut 
oak timbers." The Basques had 
whaling and fishing stations 
around the Red Bay & Saddle 
Island, Labrador. Peat bogs have 
given up leather clothing, har
poons, scissors, olive jars, a wine 
glass and other artifacts from this 
period. The ground is littered 
with red roofing tiles the 
Basques brought with them. The 
Basques left the area after the 
Spanish Armada. Local feeling 
is that the Basques were here 
early. If Columbus hung around 
the docks in Spain, he would have 
heard stories. 

At L'Anse Amour where we 
are working on a museum/cul
tural center, is a burial site dat
ing 6905 B. C. It is near the ocean, 
at the narrowest point on the 
whole strait-only 9 miles across 
to Newfoundland. A 12 or 13 
year old boy was found buried 
face down, stone on his back, 
rope around his neck, covered 
with ochre-weapons & tools 
around him, as well as a walrus 
tusk, and on each side of him the 
remains of a fire lit in the same 
level of the pit as the skeleton. 
The archaeologists figure a ritual 
death & ceremonial burial to ap
pease some spirit-their guess 
being Bear (they say there were 
grizzly bears here then and still 
a polar bear floats in on a chunk 
of ice every few years). On a map 
of 1529 is written, Terra del 
Labrador-This country was dis
covered by people from the town 
of Bristol, and because he who 
first sighted land was a labourer 
from the island of the Azores, 
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it was named after him. The La 
Vrado, or laborer was Joao Fer
nandes, year 1501. In 1534 
Jacques Cartier called Labrador 
"The land God gave to Cain." 
So here we are-a few travel 
notes ... 

• • • 
Northern Nova Scotia (main

land) facing St. Lawrence and 
Prince Edward Island-High
land Scottish/Gaelic communi
ties. First time here last Septem
ber Beth and I stopped in Tata
magouche-a parade for the 
town Field Day-two marching 
bagpipe bands, followed by 
small carts pulled by tiny horses 
(Shetlands?) with beautiful silver 
work on their harnesses. People 
looking like crofters. 

The Scottish Highlanders have 
a yearly gathering of the Clans. 
Last year, instead of having it 
in Scotland, they chartered planes 
and had it in Pictou, N.S.-ten 
days of music, games, dancing, 
drinking ... 

Cape Breton is an island, joined 
to mainland Nova Scotia by the 
Canso Causeway. The Scot/ 
Gaelic feeling is even stronger 
here, and there is a Gaelic Col
lege. Gaelic street signs, shop 
signs, etc. 

At the Ferry Terminal in North 
Sydney, Cape Breton N.S.
one of the workers was telling 
me that many would like to see 
Cape Breton independent of 
Nova Scotia, a separate province. 
He told me that if you told some
one in Halifax that you were 
from Cape Breton a look of fear 
would come into their eyes
the wild Highlanders-then he 
sang a song called The Cape 
Breton Barbarian. One verse 
having to do with tax money and 
coal from Cape Breton going to 
Halifax and not coming back. 
Another verse about blowing 
up the causeway. He spoke jok
ingly of the Cape Breton Lib
eration Army with beer bottles 
stuck in bandoliers . . . 

So we cross over into New
foundland, drive along the 
coast-North &West. The com
munities here very tight, very 

compact. They have not had 
roads for very long-many were 
reachable only by boat until a 
few years ago. Some whole com
munities have been deserted, 
the still standing houses boarded 
over. Many small towns have 
only a dozen or less family names. 
Families are large. Several gen
erations live in the same house, 
with relatives living nearby. 
They find it strange that (1) I am 
29 and never married and (2) I 
don't live with my parents. 

In the southwest there are 
quite a few Irish and French 
Acadian communities. But here 
on the Western peninsula and 
in southern Labrador the people 
are mainly English, and they 
fish. Cod is still very important. 
My first night here I watched 
men with long handled nets dip 
capelin from the surf (small fish 
washing up in the thousands) to 
use as bait in the cod traps. The 
boats right now are coming in 
loaded with cod. The women 
working 5 hour shifts off/on
filleting and packing the fish. 
Forrecreation the men on Sunday 
were fly fishing the brooks and 
rivers for trout. The salmon come 
soon, and lobster season ends 
early in July (here they have a 
season, as opposed to Maine size 
limits). 

the waves are breaking against me. 
the net, full of fish, has lost its bottom. 
peat is burning. the wind full of smoke. 
whales chase capelin onto the beaches. 
the moose is lying in the snow. 
the ptarmigian bathing in mud. 
Cod at my feet, wide-eyed in death. 
the moon just rising, over the mountains. 

Newfoundland wasn't a prov
ince until the late 1940s-and 
now Newfoundland and Lab
rador are one province. They 
have just gone through a long 
hassle about a provincial flag, 
Newfoundland having a Union 
Jack-like flag, Labrador having 
its own beautiful flag. Down the 
coast 30 miles in Red Bay, Lab
rador, at the primary school, 
they have a Basque Flag & Lab
rador flag-both "illegal." The 
new flag for the province of New
foundland and Labrador is ugly. 
The Labradorians feel colonized 
[r;d fly their own beautiful flag. 

Labrador seems to be getting 
the short end of the stick-huge 
hydro potential. The govern
ment in St. John's sells the power 
to Quebec at low cost. Quebec 
re-sells it and makes a fortune. 
St. John's now about to decide 
on Uranium mining in Labrador, 
mainly on Native (Inuit) lands. 
The Inuit are opposed, many 
people in Labrador opposed. 
The businessmen are drooling 
big-eyed cowboys in boomtown. 
Mining companies do not have 
to submit to an Environmental 
Impact Statement as that is not 
yet a legal requirement here. So 
no one really knows exactly what 
they plan to do. They constantly 
re-shuffle the figures, plans & 
papers. But it means fuel for 
someone's reactors, it means 
tailings and holes and roads and 
construction workers on native 
hunting and fishing grounds. 
The same old dance. 

August 7, 1980 

Back in Labrador, after a week 
in southwestern Newfoundland. 
I went down there to work at an 
Acadian French festival on the 
Port-Au-Port Peninsula-a pen
insula populated by French
speaking Acadian peoples. Just 
off the southeast coast there are 
two French speaking islands, 
St. Pierre and Miquelon, that 
still actually belong to France, 
not Canada. Two days of music, 
storytelling, step-dancing and 

Rain Over Rain 
(For Louis) 
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a composition of dark eyes 
reflected upon a night window. 
A canvas of raindrops primed 
by wind gusts with a background 
of heavy, leaning oaks. 

Dark leaninp into the pull 
of moaes sqeaking green 
a northern pathway jui;igle of 
thought a flicker probes 
and answers in an echo flash 
of bright orange conversation. 

Downslope grasses in rounded 
falling, like hair being caressed. 
The quick shiver of manzanita 
each leaf a separate dance 
bells of bloswms plucked fallen 
scattered cups of pink honey. 

Deer beneath madrone 
the thick green leaves bending, 
the eyes of deer moist as if 
holding tomorrow's rain in silence, 
as we stand between several eternities 
staring into the mysteries of ourselves. 

The golden froth of a creek 
in joyous overflow has bent 
the fems and covered them with silt. 
Fingers of fallen branches grasp 
twip and grasses to quickly create 
swirling backwaters, soon gone. 

Walls of gullies turned to mud 
slide into the creek as trees 
lean and fall, leaving upreaching 
roots gasping for a breath of soil, 
exposing white granite bones 
vertebrae of this good earth. 

A child, my son, in yellow raingear 
who would witness the rain, 
hand in hand with his m'bther 
discovers a purple iris with 
tiny yellow eyes which called 
to him alone, a winter's gift. 

2 
We go, my son, myself, walking, 
shovels over shoulders, up the road 
to fashion small diversion dams 
and unplug culverts choking 
and gurgling their overload 
to spew-out a rush of brown. 

We change the courses of raging rivers 
and redirect spreading tributaries 
then pause beneath dripping madrone 
to rest and enjoy the spectacle of 
our puny labors to save the road, 
or maybe just enjoy the rains. 

SANJUAN 
RIDGE 
Stinkbug Camp 
San Juan Ridge 
Sierra Foothills, Calif. 

Peter Blue Cloud 

3 

Eight days of unending rain. 
There is a something within the heart 
and mind of a turtle which wants 
to raise its head above the rising 
waters and gaze in wonder 
reaffirming this season of rebirth. 

This particular turtle, myself, 
sipping early morning coffee, 
listening to ever falling rain, 
knowing at this moment the variations 
possible on this darkened canvas, 
manipulations directed by imagination. 

We're singing suddenly, above the sound 
of wind and rain a coyote composition, 
"With a hey, hey, hey, may it rain 

The drums of the little people 
mingle the rain drops as they dance. 
A shadow creature sits itself 

all day. 
Why go out if you don't know the way 
in Sierra foothills country." 

A flicker lends accompaniment 
to our singing as we pass a meadow 
now become a delta of mud 
with snakes of water spreading out 
reaching to a newly built pond 
of frog song between gusts of wind. 

And the chorus of frog song 
is applause to-my son's launching 
of a brown madrone leaf vessel 
which twists and turns in rapid 
circles upon the raging river 
of a roadside Colorado canyon. 

I hold my breath in suspense 
fearing for the unseen passengers 
as I remember pods of milkweed 
in my own long ago yesterday, 
bright pebble voyagers tumbling 
in rivers lost across a continent. 

We study the magic of watersheds 
in miniature, and why rivers 
winding leisurely are preferred. 
By observing a straight footpath 
now become a washed-out gorge, 
we experience manmade errors. 

more. Performers from New
foundland, St. Pierre, Miquelon, 
Cape Breton, Magdalene Islands, 
and New Brunswick French
Acadian cultures. All perform
ances, announcements, etc. were 
in French. Twelve hours each 
day. Six different stages around 
the town to choose from. Each 
night a wild evening concert
everybody loose-lots of fiddle 

to hear their music, and they 
plaster it with wet leaves to 
lend it temporary reality. 

A forlorn moth flutters the pane, 
but before I can let it enter 
it is spattered to earth by raindrops 
dying its death in liquid flame 
even as it sought the unknown death 
the kerosene lamp promised. 

The memory of a cousin, the black bear, 
comes to me, a sound of snuffling 
crumbling a rotted log, a feast, 
and the very real odor that only 
the bear carries, brought to me 
now, upon a trick of wind. 

I doze for a while and awaken 
to sit up and stretch my body. 
Struggling briefly in the embrace 
of oak roots pressing me to earth, 
I lie still to hear rootlet stories 
and let my eyes become leaves. 

I fall to earth brown and dry as 
autumn crushes these brittle bones, 
then winter's finger stirs my pigment 
and traces an arc across the sky, 
a light brown rainbow is all 
I'd ever hoped to become. 

and accordian. People jumping 
onto the stage to step-dance
musicians jamming with others 
they've just met. I taped both 
evening performances. What 
wonderful music-and the people 
so friendly, happy, and best of 
all Proud that this is their cul
ture. Beautiful and strong though 
surrounded by English peoples 
and all the implications of that. 

for John Crane-PinesCove 
dark skies, silver slices of fish in the tide. 
lights of Labrador, across the strait. 
Men with long-handled nets dip capelin from the surf, 
bait for tomorrow's traps. 
at the stage, piles of cod, long knives. 
blood of the trout. 
blood of the cod. 
dead seal and flatfish, 
wind and scud ice. 
George goes to feed the pig. G. Lawless DOD 
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Page 4 ... CIRCLES OF CORRESPONDENCE 

Planetary awareness of Abori
ginal culture in Australia is 
growing. Primarily through such 
films as Walkabout, The Last_ 
Wave, and The Chant of Jimmy 
Blacksmith, as well as the less 
sensational but more accurate 
work of the World Council of In
digenous Peoples. John Stokes, 
through his daily living with 
Aboriginals in South Australia, 
as well as his contributions to 
various periodicals, is among the 
handful of Western people help
ing to spread the word about this 
intricately evolved culture. As 
John has said, "No people left on 
earth can claim the stable, con
tinuous roots and perspective of 
the Aboriginal people. " Though 
severely threatened by the Euro
pean colonial invasion, multi
national development, and the 
cruel logic of modem industrial
ism, aboriginal culture continues 
into the present. 

John recently visited San 
Francisco and Planet Drum as 
part of the ongoing planetary 
network and defense of the Abo
riginal way of life. The interview 
which follows shares some of 
John's observations and feelings 
about the cultural crisis which is 
seething "down under. " 

Peter Berg: What is Austral
ia? What is Australian culture? 
What is the situation of the a
tive people there? 

J tokes: The Aboriginal 
people in Australia are fighting 

the · be .:\.txJ1ng:ina1. 
y 

. · don· wan to be 
dragged into • the white man's 
world any more. They want time 
to make important decisions. 
Most people don't know much 
about Australia and there's been 
quite a well-staged effort to keep 
this news about the Aboriginal 
Australians from the rest of the 
planet. 

PB: I understand how that's 
probably true. You strike me as 
being something different than 
;ust a well-meaning white man. 
There must be an interest that is 
personal. Whats you in this . .. ? 

JS: How did I get there? 

PB: No. What are you now 
that you're there? 

JS: Well, I'm involved, heart 
and soul. I guess I've been caught 
up in their story. And there's not 
many people really helping them 
for all the well-meaning people 
around. There's hardly anybody 
who's helping the Aboriginal 
people to help themselves. It's 
very easy to go in and become 
fascinated, it's the most remark
able thing to meet an Aboriginal 
person, to look into their eyes. 
The music was the thing that 
brought me to them. We were 
talkin' about that gap between 
native cultures and Anglos. 
Whatever that gap is I know it's 
enormous. Because everything 
we do, a tribal Aboriginal tradi
tionally does the opposite. Ever-
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ything that we do. If we wear a 
fur coat with the fur outside, 
they wear it on the inside. When 
an Aborigine drives in a car with 
the headlights on at night, they 
can't see. Because when Abori
gines, a bunch of 'em, walk at 
night in the desert, they carry the 
flame at the back of the column 
so that no one l~s their night vi
sion. 

I was lucky to meet the Abori
ginal people. I walked into the 
Aboriginal Community College 
one day and started askin' all 
kinds of stupid questions. So they 
pointed me over to an older trib
al fellah and said, "You ask him 
your questions." So he took me 
into a room and pulled out some 
paintings and said, "These are 
sacred paintings, do you want to 
know what they mean?" And I 
said, "what do they mean?" 
"this painting" he said, "means 
tell the white people to all go 
away and leave the Aborigines 
alone." Right? And if I had con
tinued without the music I 
woulda just hit that again and 
again. 
The Abori · es are tremendous 

jud es of character. They can 
tell your sincerity more quickly 
through music than they can 
through words. If you're around 
a bunch of Aboriginals, there's 
not always much talking. You'll 
always hear about people say
ing, oh the natives are just jab
bering. Quiet. Because the mes
sage goes, you learn telepathy 
when you're a young Aborigine. 
You're taught telepathy. When 
the people are together, they 
know each other so well .. . each 
other's story, they know how 
someone's been sick or sad or 
hungry 'cause they've known it 
from before, so when you're with 
a group of them the next level of 
communication is music. You 
play a song ... a song that they 
know, and they listen to your 
voice and I think they can tell a 
lot about your character straight 
away. 

I now work in Adelaide at the 
Aboriginal Community College. 
It was started in 1973. We offer a 
second chance to Aboriginal 
adults who for one reason or an
other have led a most unsatisfac
tory life and do not have much 
education. We offer them educa
tion in ways that are meaningful 
to them. I'm hired by Aboriginal 
people, and the curriculum is 
worked out with Aboriginal peo
ple. I started out as a country 
western guitar teacher, much to 
my good luck. Because I didn't 
have to make all the mistakes 
that a white man makes talking 
to an Aboriginal person. We 
played music, and we shared 
stories through the music. We 
got to know each other quite well 
through that. Then I began to 
teach English and report writ
ing. When I go to the bush I ap
preciate Aboriginal people teach
ing me how to survive in the 
bush. When they come to the 
city I teach them how to survive 
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in the white man's world. But 
that's something we all have to 
learn. The Aboriginals are sur
viving, and as a friend of mine 
put it, "their survival under these 
conditions today is a victory in it
self." 

PB: I get a feeling that repres
sion of Aboriginal people in Aus
tralia is catastrophic . .. probab
ly hard to describe the totality of 
it, but could you take a shot at it? 

JS: I could give you one inci
dent, and it's very closely tied in 
to someone I knew, the chair
man of the Aboriginal Arts 
Board, Larry Lanley. He came 
from Mornington Island, which 
is an island off the north coast of 
Queensland. He was a most elo
quent spokesman for his people, 
probably the most. He said, "We 
need the land to be Aboriginal in 
our mind" and that his people 
would be the folk heroes of Aus
tralia's future. 

Three weeks ago Larry drop
ped dead of a heart attack at age 
54. But how did that happen? 
Well, Queensland is one of the 
more repressive states of the 
seven states in Australia. Several 
years ago, Larry Lanley was the 
chairman of the Community 
Council. He had organized the 
people so that they were trying to 
save money working on their 
own projects, and actually deter
mining their own future within 
the limited freedoms allowed to 
them. The Queensland govern
ment could not stand for it. So 
they pushed a liquor concession 
through legislation and estab
lished a canteen on the island. 
Within six weeks it was goin' full 
guns, with three flights a day to 
the mainland, bringin' grog into 
the community. 

PB: This is where there hadn't 
been alcohol on any scale before? 

JS: No. And they quickly un
dermined Larry. They were all 
rationed. Everybody got six cans 
of beer a day, and so at the end of 
the night a can of beer was going 
for 20 to 30 dollars. That's how 
they took the money away. 

PB: The government con
sciously introduced alcohol as a 
means of suppression? 

Michael Helm: What was the 
draw for Aboriginal people in 
patronizing this canteen? Why 
were they taken in? 

JS: Because the culture has 
been undermined in so many dif
ferent ways. It's the Aboriginal 
person's way of saying Goodbye. 
Basically, if you asked an Abori
nal person why they're drinkin', 
they just say I'd rather die than 
live like you. I'd rather die a 
painful death like this and re
main Aboriginal, than be stuck 
in what you're doin' to me. So 
the people go to drink. Right 
now the young boys in the com
munity are sniffin' gasoline. And 
it's hard to stop. You can't lock 
up gasoline. Just because there's 
nothing, the culture's been wiped 
out. The paternalistic white cul
ture comes heaviest on the men 
in Aboriginal culture. When 
there's no men to instruct the 
young boys in initiation, then the 
young boys are free, and they 
don't want to go through initia
tion . They don't want to have 
their foreskin cut, they don't 
have anybody to teach them the 
stories, and so they become law
less. They come to fear their own 
law. 

PB: The gap between what 
we tend to call Global Monocul
ture, which is Western, white, 
industrial age, and Fourth World 
people's cultures, is vast. Could 
you speak to that? Why someone 
would become a suicide rather 
than ioin global monoculture. 

JS: Well, that relates to Larry 
Lanley. How he died. What 
happened with the canteen was 
that about a month ago another 
murder took place. Another 
murder. This is of an Aboriginal 
person by an Aboriginal person. 
Directly related to the grog and 
the breakdown of the culture. 
And Larry Lanley, chairman of 
the Aboriginal Arts Board, and 
on the National Aboriginal 
Council, and a member of com
mittee after committee after 
committee, because there're so 
few people and so much work to 
be done, had flown up in early 
January to Mornington Island, 
and he was addressing the com-

munity saying we gotta get rid of 
this canteen because it's killin' 
us. And he dropped dead of his 
heart attack in the middle of his 
speech. 

PB: Thats an answer to the 
question I asked. I think what I 
was getting at was haw the 
frames of reference of the global 
monoculture are opposed to 
those of the native people. 

JS: Point by point right down 
the line. 

PB: Like who am IP Where 
am IP What am I doing? What 
do I want? 

JS: How am I connected to 
the earth? How am I connected 
to my children and my family? 
In every w.ay, in every step. Mar
shall Sahlins the economist puts 
it this way. There are two ways 
to satisfy wants: desire less or 
produce more. I've heard that 
D. H. Lawrence, when he was 
writing about Taos here, said 
that the gap may be irreconcil
able. I'm not sure. But I do know 
that at the Aboriginal Commun
ity College we try to teach Abo
riginal people to be proud of 
their culture, and we're often ac
cused of being an apartheid in
stitution. But what we find is 
that when Aboriginal people are 
given the opportunity to learn 
pride in their own culture, a
mongtheirown people, it doesn't 
matter who teaches them. If it's 
a white man or a black man or a 
South African or an Indian or an 
American. They'll take all that. 
But what they do learn from that 
process is how to be more toler
ant of whites. Because rather 
than become more racist, they 
become more understanding. 

MH: Is there the equivalent 
of a reservation mentality with 
regard to Aboriginal people in 
Australia comparable to what 
native peoples in the United 
States have experienced? 

JS: Almost exactly. If you 
look at the stages of the white set
tlement of Australia, the first 
step was genocide. Aboriginal 
people had what the white peo
ple wanted, and that was the 
land. So it was almost a com
plete wipeout of the race. The 
next thing that happened was 
they found that some of the peo
ple were still there. So they 
herded them up onto reserva
tions, and they thought, "they'll 
surely die out here." They went 
through the whole cycle, the 
poisoned blankets, and the alco
hol, and the rape of the women. 
And all the things that we know 
so well about genocide. And they 
still didn't die. The next stage 
was, we'll educate them to be 
white people. We're just at the 
end of that cycle now. The peo
ple that I work with are fifteen 
years off the reservation. They 
were all herded together, all the 
different peoples were herded 
and pushed together. Yet the in
teresting thing about Australia 
is that 200 years is nothing. The 
last 200 years compared to 40,000 
to a million years is nothing. If 
you scratch the most urban Abo
riginal, you're gonna find the 
dreamtime again. 

JS: Oh, most certainly. It's a 
day-to-day event in Australia. 
They undermine all Aboriginal 
projects, and I'm not exaggerat
ing. They fund projects like 
schools, community develop
schemes, ect., let the thing get 
going and then more often than 
not, cut funding or wait until 
Aboriginals move into manage
ment positions and then accuse 
them of mismanagement be
cause the thing is working. The 
government keeps the ones they 
want. But worst of all, the old 
adage "divide and conquer" is 
used against the people-some
thing directly opposite to a shar
ing tribal structure-and this is 
very damaging. My students 
appreciated one editorial in a 
past AKWESASNE NOTES that 
stated how native people here 
now saw the breakdown of fami
ly and tribe as "more dangerous 
to us than uranium." Pitiant;atjara Land Rights Demonstration, Adelaide 1980. 



MH: Can you better describe 
what dreamtime means? 

JS: That's a big question. The 
dreamings are the way. From 
them come all laws, beliefs, ritu
als, behavior patterns and atti
tudes that determine life. The 
term "dream time" is a rather im
perfect conceptual translation of 
the Aboriginals' sense of an eter
nal present. The dreamtime 
ancestors, who were sometimes 
human and sometimes animals 
performed certain deeds as they 
made the world. To hold to these 
ways perpetuates the world. 
This is dreamtime. To come into 
dreaming is to come into being. 
So, dreamtime·is the structure of 
all the connections between 
time, space and life on the plan
et. All time exists simultaneous
ly. But remember, dreamtime is 
not something which just hap
pened long ago. In the rituals 
and dramas, the actors actually 
become the ancestral beings. 
Their active participation is the 
key. "As it was in the dream time, 
is now and ever shall be." Dream
time is now. 

PB: The thing that strikes 
almost anybody that's sensitive 
to first peoples and native eco
systems, about Australia, is that 
it has been impacted later and 
heavier than other places. I use 
the expression, British Texas, to 
speak about Australia. I got the 
feeling that even though 200 
years is very short there's an ac
celerated process going on. That 
Australia underwent a very 
strange phenomenon of relative
ly early settlement clinging to the 
coast that is just now setting up 
to dominate the entire continent 
with a superimposed Industrial 
Age culture. And that that's a 
crisis situation in Australia, right 
now. 

JS: You're right. It's a crisis. 
But it can still go one way or 
another. I'd have to place the 
plight of the Aboriginal people 
somewhere between the Ameri
can Indian people, who were 
contacted some 400 or more 
years ago, and the Brazilian na
tive people who are bein' wiped 
out right now. 

PB: Somewhere between, but 
closer to Amazonian, probably. 

JS: Certain features of the 
Aboriginal struggle make me 
think that the Brazilian scenario 
of the total destruction of native 
people, just because they met us, 
is not a pre-destined conclusion. 
There may be another outcome, 
drastic but not necessarily the 
end. I like your term "British 
Texas." Imagine you had your 
consciousness today, but lived in 
Abilene, Texas in 1820. Imagine 
what your perceptions of the day 
to day destruction of Indian peo
ple would be like. If you are like 
me, you would say "how do I 
stop this," rather than simply 
thinking, '1et's document this 
destruction." One thing that 
keeps me hopeful in Australia is 
the incredibly small population. 
On a continent the size of the 
United States' you have· only 15 
million people, something like 
half the population of Califor
nia. There's room for mutual 
accomodation and respect. 

MH: How many are Abo
iginals at this point? 

JS: Nobody really knows for 
sure. Estimates say there were 
some 300,000 people living in 
nomadic and semi-nomadic 
family and skin groupings over 
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every inch of Australia at ' the 
time of European contact. There 
may be that many now, but in a 
reconstituted form. They're very 
tough. Because they've been 
through it all now. The encoun
ter took many different forms. 
Coastal tribes disappeared quick
ly, others had more time. There's 
a tribe alternately called the 
Waramulla or the Waramunga 
people, who were still spearing 
people who traveled through 
their country, in 1935. In the 
northwest corner of the state of 
South Australia, right in the cen
ter of the desert, there's a place 
called Amata where the tribal 
law still is going on. If you trans
gress the law you put out your leg 
and they stick a spear through 
your thigh, if that's your punish
ment, and you take it and then 
finish, and don't dwell on it. The 
tribal law in some places is still 
very strong. Juxtapose that with 
the fact that ninety-one percent 
of the total Australian popula
tion is urban. 

PB: What percentage of the 
Aboriginal population would 
you guess is rural? 

JS: Nearly 40 percent. Hard 
to say. 

MH: Are these more able to 
keep their culture intact than 
urban Aboriginals? 

JS: First I should say that a 
very interesting process is taking 
place. The urban people, fringe 
dwellers, semi-tribal and tribal 
peoples are realizing that their 
struggle is a unified one. But the 
diversity of Aboriginal culture, 
which grew from the people and 
from the diverse place "Austral
ia", is still there. What is good for 
urban people may be bad for 
bush people. And tribes living in 
their "country" have different 
needs from a neighboring tribe. 
The people need to find their 
own solutions. One solution for 
people living on reserves and in 
bush communities is known as 
the outstation movement. For 
weeks or months or however 
long, they go off into the bush 
and teach the children the old 
ways, renew the Dreaming. The 
old men have learned it's harder 
for people to steal their land if 
they are actually living on it. I 
was very interested by Ray Das
mann's notion of "outlaw areas" 
where people can live under 
their own law. Urban Aborigi
nals are looking at large tracts of 
land known as Crown land 
where the whites aren't settled. 
And no one's asking for land that 
isn't traditionally theirs anyway. 

MH: Let's talk about the new 
Australian Cinema. How does 
that relate to Aboriginal people? 

JS: As you've seen in the pa
pers, I'm sure, Australian cine
ma is really maturing now. And 
as these films are seen around the 
world, the feedback has been 

that Aboriginals are far out. 
Now, that's a very superficial 
typE: of appreciation. To get non
native peopl~ to appreciate the 
native people that they have dis
placed is a very big problem. So 
film is helping the Aboriginal 
cause in one way. It's part of a 
process that also saw three Abo
riginal delegates add~ess the 
United Nations last year over 
mining on sacred land at Noon
kanbah in the Kimberleys. 
"Globalizing land rights. " On 
the other hand, movie producers 
continue to discriminate against 
Aboriginal actors, writers and 
film makers in a very well
known manner. One way is sim
pley not to recognize them at all. 
For example, the promotion for 
The Last Wave mentioned Rich
ard Chamberlain but not the 
tribal Aboriginals whose story 
the movie really dealt with. 

MH: How have European 
Australians related to films like 
The Last Wave and Walkabout? 

JS: Well, they're considered 
cult movies. Walkabout is a 
mythical movie and must be 
looked at as such. At the end the. 
Aboriginal actor David Gulpalil, 
sings himself to death because of 
what he's seen through saving 
the two white children. He sees a 
road for the first time and in a 
flash intuits all of western cul
ture. Now The Last Wave is a 
story which is tryin' to say that 
the Aboriginal culture exists un
derground, underneath all of the 
concrete of Sydney, and that it's 
still going on. Well, that's true. 

PB: So in spite of its science 
fiction ending, The Last Wave 
had a lot of authenticity in terms 
of cultural friction or nonadapt
ability. 

JS: Well, yeah, in a way. 
Peter Weir is a very fine film
maker and that was his dream, 
but it was quite a believable 
thing. As I said, you scratch the 
surface and it's very deep, that 
culture's very deep. 

MH: How did the Aboriginal 
peoples relate to these films? 

JS: They see them as very 
superficial. And besides, they 
said, why should the Aboriginal 
spirit man die at the end? Why 
should he be killed? The film 
that would be best to talk about, 
that most people know and who 
the reviewers in America seem to 
love, is The Chant of Jimmy 
Blacksmith. I had the pleasure of 
taking 65 Aboriginal people to 
see that movie, and we walked 
out with bad feelings . 

MH: What did the aboriginal 
people say? 

JS: Well, they reckoned that 
it set the Aboriginal movement 
back another twenty or fifty 
years. Because there was not suf
ficient grounds given for why he 
killed these people. What frus
trations were playing in that 
boy's mind? There was a man 
named Jimmy Governor, and he 
did all those things. In real life, 
a book was written from news
paper accounts, then a book was 
based on that book and Frank 
Scepsi made a film from that. 
But the frustrations that beset 
an Aboriginal person, especially 
a half-caste at the time when the 
movie was made or now, today, 
in the city, is something incom
prehensible to somebody who 
has not walked with an Aborig
inal person down the street. 

PB: John, you don't belong to 
any so-called primitive people 
and neither do I. We're workin' 
our way out of global monocul
ture back to something. Forward 
to something. How have you 
been able to relate the destruc
tion of inhabitory culture in Aus
tralia to the destruction of other 
expressions of the web of life 
there? I've heard for example 
that the Great Barrier Reef is go
ing very quickly. There's nothing 
like the Great Barrier Reef. It 
is probably the largest most in
tense formation of its kind in the 
biosphere, and that it's going 
very quickly. Is it continuous 
with the destruction of native 
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people that's going on? What 
about that? 

JS: Well, I guess I can give a 
simple answer to a difficult ques
tion. That is that if you ally your
self with native people you ne
cessarily learn politics, econom
ics, banking, agriculture, an
thropology, geography, zoology, 
ect. And if I work with the Pit
j antj atj ara people, teaching 
them English, and if somebody 
is killing them in any number of 
ways, building anything on their 
land, building a jetport at Ayers 
Rock or mining on their tribal 
land, it's all connected to them. 
Because the Aboriginal people 
are the land, the land is the Abo
riginal people. 

MH: So they feel the exploita
tion of the resources, as a per
sonal pain? 

JS: What you do to the land, 
Australia, you do to the Aborigi
nal people. What you do to the 
Aboriginal people you do to the 
land, Australia, and what you do 
to the Aboriginal people in Aus
tralia you do to yourself. Because 
to be Australian is to be Aborigi
nal, to be American is to be a 
Native American. 

MH: What do they call them
selves? I mean like Australia is a 
Western European word. 

JS: Ah, that's a very interest
ing question. 

PB: I think from a Greek root. 
Austro means south. The south 
continent is what it means. 

MH: What's their name for 
their place? 

JS: Well, there's some things I 
ask and there's some things I 
don't ask Aboriginal people. One 
thing I'm trying to figure out is 
how much did everybody know 
about everybody else. Now, the 
first part of the answer is, they 
don't want to be called Aborigi
nal people anymore. That's a 
white man's name. The people in 
South Australia, call themselves 
Nungas. 'Tm not an Aboriginal, 
I'm a Nunga," 'cause that identi
fies them in place. The people in 
Queensland are Murrays. The 
people in West Australia are 
Nungas, the same spelling, but 
pronounced different. The peo
ple in the Northern Territory are 
still so closely linked with tribe 
that they can say 'Tm Gun
winggu, I'm Aranda, I'm Pit
jantjatjara, I'm Walbiri. All dif
ferent names. They only want to 
be part of their own group. And 
over in Sydney and Melbourne, 
they like to be called Kooris. · 

MH: Do each of these people 
set the boundaries of their lands 
along natural, bioregional kinds 
of criteria? Things like moun
tain, river, deserts, and valleys. 
The cups of Watersheds? 

JS: When the Europeans ar
rived, the Aboriginal people 
"owned" every inch of Australia, 
that is, different groups had ritu
al responsibility over their "coun
try." They had worked all their 

problems ofland out so that even 
though they fought over other 
things, they didn't fight over 
land. People had a ritual estate 
and a somewhat larger economic 
estate which they shared with 
their neighbors. Coastal people 
had more concentrated re
sources, so their country was 
smaller than say a Central des
ert tribe which had to wander 
widely for food and water. So, 
boundaries were set in a way to 
ensure the survival of all the var
ious peoples. 

MH: When I asked you about 
reservations earlier, you said 
that there was an exact parallel 
between the development of a 
reservation containment strategy 
with regard to native peoples in 
Australia and what has hap
pened in the United States. Is it 
also the case that having insti
tuted that policy now those res
ervations are being further ex
ploited in the same ways that 
say Lakotas in the Black Hills 
are? 

JS: Yes it is. I think the people 
you would have heard most 
about lately would have been at 
Noonkanbah, the Yunggoru peo
ple. Noonkanbah is a sacred 
place where people from all the 
way to Queensland, through the 
Northern Territory, over to 
Noonkanbah come, because that 
is where the spirit of the sacred 
goanna lives. The goanna is a 
lizard. Now, what happened at 
Noonkanbah is that Charlie 
Court, who's the premier of that 
state, decided that he would go 
in and he would drill at that 
place, without permission. So he 
sent a convoy of drillers to drill 
there. But the interesting thing 
was, it wasn't because there was 
any oil there. He only wanted to 
check what the public outcry 
would be; because they've got 
diamonds, they got oil, they got 
gold, they got everything there 
in the Kimberlys. So he wanted 
to test the public opinion for the 
future. Well, the Aboriginal peo
ple all along the route tried to 
stop that convoy, but the drillers 
were given police protection 
right on through. The truckers 
traveled without license plates so 
that they couldn't be identified. 
The union said don't do it, every
body said don't do it. The Abo
riginals stopped 'em at the gate 
and said don't go any further, a 
hundred of 'em on a truck, side
ways across the road. And police 
came in and removed them, and 
they started drilling. Now, they 
didn't find anything at Noon
kanbah. But the dreamtime 
goanna-finished, gone, dis
turbed. 

And in another place where 
there's uranium, the myth says 
there are eggs, and if they're dis
turbed, then what's in the eggs is 
gonna come out and destroy the 
world. The Aboriginal people 
have been shifted from pillar to 
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AUSTRALIA, continued ... 

post, but they still find them
selves sitting on what the whites 
want. The Aboriginal people, 
ever since the Department of 
Aboriginal Affairs was set up, 
have been controlled by that de
partment. 

Now, I know that the Bureau 
of Indian Affairs in America was 
controlled by the Department of 
War and I'd say that what we're 
talking about in Australia is 
roughly the same thing. There 
are some programs set up that do 
aid Aboriginal people. I can't 
condemn it across the board. 
But, in general, there's a new 
push on now to stop the Aborigi
nal people. 

PB: Under the current prime 
minister? 

JS: Under the current prime 
minister, Malcolm Fraser. 
(Gough) Whitlam, if you re
member him, was the premier in 
1975. He had the "ridiculous" 
scheme of buying back Australia 
from the multi-nationals and 
making Australia Australian, 
and many other socialistic ideas. 
In what could be described as the 
quietest coup d'etat in recent 
history, Geoff Whitlam was 
ousted by the CIA and Queen 
Elizabeth. Whitlam's economics 
did not appeal to the multi-na
tionals. So we've got Fraser now. 
And many Australians now es
sentially consider themselves a 
51st state in the union. 

MH: So Malcolm Fraser is in 
the same position with regard to 
Australia perhaps as the Shah of 
Iran was ... 

JS: Something like that, yes. 

.\lB: I mean in the sense that 
a coup, whether subtle or direct, 

· ted for purposes of 
the capacity to develop 

r rca i Australia for the 
gwbal monoculture machine. 

JS: That's right. Now, you've 
got a gentleman named Rupert 
Murdock who controls most of 

pers. the media, in Aus
He also controls a large 

portion of the transportation 
network especially the airlines. 

MB: Didn't he also buy out 
London Times? And the New 
York Daily News? 

JS: Yes, the London Times 
and the New York Daily News. 
He lives in New York. 

MB: Is it possible that Mur
dock is ju.st simply part of what 
we might call the global mono
culture infrastructure? That to 
even talk about him in terms of 
being Australian is perhaps a 
camouflage for more integrated 
multinational forces? 

JS: Can I say absolutely? ... 
So Absolutely. American com
panies play a big role in Austral
ia. King Ranch is over there
some Aboriginals protested what 
they call "Texas style nigra bash
ing" to Jimmy Carter in 1979-
AMAX company, another called 
Utah Mining. And lots more. 
The Wall Street Journal is the 
place to look for this sort of infor
m a ti on, because the names 
change but the thing remains the 
same. The British multinationals 
like Vesteys have a large interest 
in Australia. And you've got 
growing Japanese involvement 
-everything from tourist resorts 
to nuclear waste dumping sites 
and petrochemical plants. 

The way that I've thought to 
fight multinationals is multi
culturally. If the white Aus
tralians were to ally themselves 
with the black Australians, you 
would have a solid front. Frank 
Hardy, an Australian com
munist, has written a book called 
The Unlucky Australians. It con
cerns his involvement with the 
Gurindji people of the Northern 
Territory who walked out of 
their jobs as stockman (cowboys) 
for the Vestey company in the 
early 1960's. They struck for 

PASSAIC 
WATERSHED: 
An Urban Interview 

with George Tukel 

For the past couple of years George Tukel has actively worked 
with and helped to train over 150 "structurally unemployed" low
income people in Hackensack, New Jersey. The focus of the work 
has been to make more than 2000 low-income homes more energy 
efficient via the installation of weather-stripping, caulking, storm 
windows, insulation and some solar panels. What follows explores 
some of the constraints within which his CE TA-based program has 
operated and points out the necessary cultural shift which would 
make possible a bioregionally-based urban energy policy. 

George Tukel: People, who 
are living in Hackensack on fixed 
incomes, are currently paying 
more for the operating costs of 
their houses than they are for 
their mortgages. That's a gener
al rule. When I say operating 
costs I mean heating, refrigera
tion, hot water, and simple ap
pliances. 

Michael Helm: Has your pro
gram changed that at all? 

G.T.: To a certain degree, on 
the sustainability issue but not on 
the budgetary one. Our people 
are using less energy, but fuel 
price hikes are going to catch the 
conservation effort two years 
down the road. I'm not clear all 
the time if the people living in 
those houses are making sense 
out of how and why we appear
ed there, and for what reasons. 
Economic necessity tends, for 
them, to be very, very immedi
ate. People understand dollars 
and cents very well. What they 
don't understand are what types 
of cultural ideas, what kinds of 
technological ideas are really go
ing to get them out from under
neath the patterns of economic 
hardship. They're thinking about 
how to pay the fuel bill. In that 
con ext the idea of solar energy 
has less to do with the idea of sus
tainability than it has to do with 
buying dog food or heat. I want 
to relate the idea of sustainability 
to a sense of being in a certain 
place, of taking care of it, and 
seeing it become more alive. 

One of the things that we did 
several years ago was try to move 
from certain energy conserva
tion activities to low cost passive 
devices. In terms of future plan
ning we learned some interesting 
things. Interacting with certain 
technologies is going to make us 
more aware of certain geograph
ical, climatic, and environmen
tal factors. We have to be aware 
of the way the sun moves 
through the sky. We have to be 
aware of how and where our 
house is situated. We're going to 
increasingly ask why the zoning 
board and the local planners 30 
or 40 years ago didn't take into 
consideration solar access, which 
is a very important legal question 
right now. The nuances are spe
cific to place. But we can make 
some pretty credible generaliza
tions about how a certain uncon-

equal wages and conditions. But 
Hardy realized to his shock, they 
were fighting for their land, 
their pride, their language. By 
the simple move of going on 
strike, the Gurindjis changed 
race relations in Australia for
ever. They walked to the banks 
of Wattie Creek, to DAGURA
GU, and their leader Vincent 
Lingiari said, "We'll stop here. 
This is our place." Vesteys and 
the government tried every trick 
in the book to get them back to 
work, but they held out. Even 
when blind men were taken off 
the pension and when rumors 
were circulated that Wattie 
Creek would be bombed. And 
supporters in the south were 
demonstrating in the cities, col-
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ciousness about geography, 
about housing, about site, about 
climate has severely limited fu
hrre possibilities for building sus
tainable communities out of 
what exists. 

One of the questions we're all 
going to wrestle with, either in 
terms of our personal situation or 
community lives, is how the 
planning attitude, which repre
sents a certain type of epistemol
ogy, has severely influenced and 
defined what is possible in the fu
ture. And one of the tests of our 
intelligence is going to be our 
ability to see what types of possi
bilities exist within those limita
tions. We will have to accept 
those limitations, to a certain ex
tent, and simultaneously build 
other types of power bases. 
When I say power I don't mean 
political power bases. There are 
going to be some very important 
questions of how power is sup
plied to communities, of what 
the energy sources are going to 
be. To really get a fix on the 
problem, you have to go one con
text wider than the problem it
self. 

MH: Is that Tukel's law? 
GT: It's more Bateson's. The 

appraisal of energy availability, 
the communication of a power 
generating scheme technologi
cally, will be with a low energy 
focus. It is probably going to be 

lecting money for the people, 
while Gurindji spokesmen gave 
speeches to trade unions and 
other groups. When Vincent 
Lingiari heard this, he said, 
"Now that's good. We'll fight 
V estey here and you fight him 
down there." In the end, Gough 
Whitlam gave the Gurindji back 
their land. He poured a handful 
of dirt into Vincent's hands at 
Wattie Creek and said, "Here's 
the title to your land." But now I 
hear that claim has been con
tested. It's an ongoing thing. But 
the Gurindji demonstrated that 
a small group of people can 
fight. 
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MH: In the second issue of 
RAISE THE STAKES, we print
ed a report from the Black Hills 
and also an excerpt from Rus
sell Mean 's speech on Marxism. 

the most reliable one to redefine 
short term gain to long term 
health. I think that what Peter 
Berg and I are talking about is (in 
Renewable Energy and Biore
gions) a more comprehensive 
framework for understanding 
community energy planning. 
One which has a different cultur
al focus to it. That's where it's go
ing to swing. It's finally going to 
swing on how people perceive 
themselves as energy producers 
and energy generators. And at a 
certain point there has to be 
a technology that is keyed to that 
self image and community im
age. 

New York City, for example, is 
obviously consuming more ener
gy than it's producing. Where is 
that energy coming from? Who's 
paying for it? Who and what is 
being hurt by it? What are the 
long term repercussions or the 
real costs of keeping that rela
tionship as it is? 

MH: So the first priority is an 
accounting of what the real costs 
are. 

GT: Accounting would be a 
good word to use if accounting 
was someho~ connected to ac
countable, not to a budgetary 
statement. Our problem right 
now is that we don't have a sym
bolic system. We don't have a 
method to ground it. One of the 
things that Peter and I explore is 
a bioregional model. We're try
ing to ground an idea of account
ability which deals with quanti
ty within a non-budgetary 
framework. There have been 
carrying capacity studies done in 
Oregon and Florida. 

MH: What about in Hacken
sack? 

GT: We haven't done carry
ing capacity studies in Hacken
sack. We have done a natural re
source inventory. What we've 
tried to do is show people what is 
there. 

MH: Can you describe the in
ventory? 

GT: The inventory is a list
ing, not a count, of soil condi
tions, wildlife, climate, and in
cludes available resources for 
power systems based on renew
able energy. Natural resource in
ventories as carrying capacity 
are really planning tools. State 
and local planners have gotten 
off on using these kinds of tech
niques to learn about the place 
where they live, and more speci
fically, to try and make some sort 
of intelligent decision on land 
use. Carrying capacity and natu
ral resource inventories h11ve tra
ditionally been land-use plan
ning tools. We want to have the 
Bergen County Planning Board 
be able to make use of a docu
ment bioregionally. We want to 
fix a reference for people who 
live in Hackensack so they can 
see what is there in 1980. 

MH: What about an historical 
perspective? 

GT: Actually part of the re
source inventory is what was 
there. The major thing though is 
what is there now, for purposes 
of making intelligent decisions. 
Resource inventory, believe it or 
not, is a negative conception. It's 

Means said that he saw Marxism 
as being but the furthest side of 
the industrial revolution. He felt 
that an alliance between a Marx
ist perspective and a native peo
ples perspective was incompati
ble with the preservation of tra
ditional cultures. How do Abo
riginals feel about this? 

JS: Well, I think Means is 
right to a large extent. Commu
nist governments do not neces
sarily have a good record when 
it comes to native people. Com
munism is a reaction to indus
trialization. But it lacks some
thing. "From each according to 
his abilities, to each according to 
his needs" is just not enough. It 
should go like this: "From each 
according to his responsibilities 
in the tribe, to each according to 
his needs and the tribal re-

there so people know what they 
lose when they develop a swamp 
area like the Meadowlands. 
That's the cost. We're proposing 
that a natural resource inventory 
can become a positive statement 
and not a negative statement 
when it's combined with the idea 
of carrying capacity. Carrying 
capacity is a definition of the ap
propriate load on a certain re
gion. I would make the argu
ment that at present energy den
sity is as important as population 
density in judging how resources 
in a region can be utilized for 
meeting the power requirements 
of a bioregionally-based society. 
Other people are going to make 
population types of arguments, 
because they are missing a low 
energy sustainable vision of what 
the culture is about. 

MH: Don't you think using 
the phrase, low energy, given the 
ethos of the society which we live 
in is really iust treading uphill. 
Nobody wants to be low energy. 
It sounds like you 're depressed, 
and it's not ju.st a question of se
mantics. In a way, everybody 
wants to continue to grow on 
some level, whether it's aware
ness or something else. There are 
many definitions of what that 
might be. Ray Dasmann, for ex
ample, has talked about eco-de
velopment as a way of dealing 
with the idea of progress. He 
wants to grow in terms of the 
number of species that we can 
sustain, in terms of a richness 
and diversity or life. 

GT: Well, growth is a funny 
concept. It can get very compli
cated. There are two different, 
at least in my life, ideas of what 
growth can be. We've seen 
a great deal of one idea, which is 
the industrial type of growth. 
The second type of growth in
volves the pathways of energy, 
through which work can be 
done, becoming more diverse, 
more stable, more self-correc
tive. The way an ecosystem 
evolves through different stages 
of succession, I take that to be a 
criterion of health. The idea of 
health is not really whether I'm 
neurotic or not, or whether our 
communication is fucked up or 
not, the question of health means 
me plus the environment. Me 
plus my people plus our environ
ment. □DO 

We're looking for environ
mental literature. We are seek-
ing poetry, short ftctwn and 
autobiographical material that 
tell the nory of the resource ex
ploitation and environmental 
degradation of the American 
West, as well as the on-going 
movement to encourage some 
measure of sanity In our ap
proach to the natural world. We 
plan to publish an anthology of 
environmental literature thia fall. 
We would like manuscript sub
misslonsfrom "knowns" and "un
knowm" alike. Payment is nego
tiable and the deadline will be 
about the first of September. 

Sincerely, 
Reuben /. Ellis 

TlflRD WORLD RANCH 
STAR RT. I BOX 100 

BONNERS FERRY, IDAHO 83805 

sources." One Aboriginal man 
said to me, "if we can't learn to 
treat people as people, and treat 
each other as people, we're gon
na end up like America or like 
Africa." That was very interest
ing to me. They don't really see a 
model that they want to follow. 
I've heard an Aboriginal person 
say to me though, we got to rein
ject the notion of the tribe into the 
communism because it's the one 
that's comin' 'round the world 
now. But that's a realpolitik type 
Aboriginal view, because that's 
lookin' at what's happening. 
What they would really like to 
do is ally themselves to none of 
them. What they would really 
like everybody to do would be to 
Aboriginalize themselves. Then 
the conversation will really get 
interesting. □DD 



In the West water is the 
scarcest, most limiting resource. 
Nobody knows this better than 
Peter W arshall. Over the past 
decade he has been, through his 
contributions to CoEvolution 
Quarterly and the California 
Water Atlas, a pioneer in help
ing us to understand how water 
policies affect the health of a bio
region. As the talk printed below 
illustrates, Peter has become an 
inhabitantoftheSonoran Water
shed. In what follows he explains 
why some fundamental changes 
in water, energy, and growth at
titudes are urgently needed. 

SONORAN 
WATERSHED: 

A Talk by Peter Warshall 

Water. Let's go over Tucson. There are little wells and 
there are deep wells. These deep wells go about 1000 feet 
underneath the surface of the earth. Every summer when it 
rains, some of that water gets back in and refills the cup. In 
Tucson, there is a whole bunch of water that can't be refilled. 
It's buried beneath the rock and it's as if you had a rubber ball 
full of water or a balloon full of water. Some of it is called 
fossil water because it was layed down a long time ago and 
cannot be replenished by rainfall. 

Underneath the surface of 
Tucson, there are 14 cubic miles 
of water. After that's gone there's 
no more water in the Sonoran 
desert . So you have to kind of 
think that's what Tucson has. 
Every year we use about 3/7 of a 
cubic mile for irrigation and for 
Tucson to grow on. Every year 
the rain puts back about l /7 . So 
every year we're actually using 
up about 2/7 of a cubic mile of 
our limited water supply. If we 
could get all this water out and 
pump it all out, Tucson would 
have water for another 100 
years. That would be the length 
of the civilization called Tucson. 
Rather a quick, short civiliza
tion. 

Unfortunately it isn't that 
easy. Some of this water is so far 
down that you can't pump it out 
with the kind of pumps that 
we have right now. 2000 feet be
comes very difficult. So the poli
ticians argue, how much water 
do we actually have? Well let's 
go over it. Pumping limits the 
amount of water. Some of the 
water is undrinkable. It has salts 
in it, it has too much flouride in 
it, and some of it is even radio
active. These are the natural 
limitations. 

Then there are other limita
tions. First, the Papago Indians 
own a large amount of this wa
ter. It's under their land. Tucson 
is dewatering Papago water be
cause the groundwater is all con
nected. No one bothered to put 
up a barrier between it. The 
Papago have sued the city of 
Tucson and any moment the 
Supreme Court could say that 
Tucson can no longer take any 
water from the Papago reserva
tion . So that's a very political 
reason. They're not paying the 
Papago for the water which is 
one of the reasons that they're 
being sued. The Papago really 
don't mind the water being 
taken, they'd like to be paid for 
it. 

The other thing is that Tucson 
is growing. It's the second or 
third fastest growing part of the 
nation. Tijuana is the fastest 
growing place in the Sonoran 
desert. Texas is the fastest grow
ing state and Tucson is the sec
ond or third fastest growing city. 
The Chamber of Commerce, 
which likes to say there are lots of 
people coming, says there are 
2,500 people settling here every 
month. So each year the popu
lation grows by 25,000. As that 
happens, more and more water 
is beingpumpedfasterandfaster. 

The other thing that's limiting 
it is land subsidence. Land subsi
dence is occuring between Tuc
son and Phoenix because if you 
take so much water out, the 
earth doesn't stand up anymore 
and just collapses. There are big 
cracks. This is really important in 
downtown Tucson which has 
very large buildings because 
that's where the land is sinking 
fastest. When I say sinking, I 
mean an inch or two a year as the 
earth is drying up. 

So when you come down to all 
of that, it means we really don't 

have that much water. You can't 
pump out so much that you start 
causing downtown Tucson to 
fall apart. You can't pump out 
too much before the Papago sue 
you. Who knows how fast you 
can grow before you just become 
too large. So that's the politics 
of Tucson. And some politicians 
say that we have 100 years with 
14 cubic miles of water, and 
other people say we only have 20 
years because after 20 years Tuc
son will be growing too fast , 
there'll be too much undrinkable 
water, it'll be too deep, and the 
Papago want the water for them
selves to grow their own crops. 
Tucson is the second largest city 
on the earth surviving solely on 
ground water. The first largest is 
Beaumont, Texas. We don't 
have surface water, that's why 
underground water is so impor
tant. 

A big "solution" of course, is to 
bring in water from someplace 
else. And that's the second poli
tics of Tucson: where can you get 
more ·ater.., Ri t .. o . . e 
Colorado River, you could put a 
child's boat in a pipe in Denver, 
Colorado and it would wind up 
in two weeks in Tijuana, Mexico. 
You could put a little boat in the 
Rogue River in Oregon and in 
two weeks it would wind up in 
Phoenix . The whole of the Colo
rado River, which is the main 
river of the Sonoran desert, has 
been plumbed with tunnels, 
pumps, and aqueducts from 
Boulder, Colorado to Tijuana, 
Mexico. From Oregon, probably 
in a few years, to Tucson. 

Tijuana gets part of its water 
from a dam in Baja and gets part 
of its water from the Colorado 
Riverthat is canaled across the 
Mohave desert to San Diego and 
then is pumped across the border 
to Tijuana. Tijuana is growing at 
a rate of about 5000 people a 
month. You go there and you 
can't even tell who lives there 
and who doesn't live there. 
Tijuana is the staging point for 
people coming into the United 
States both legally and illegally. 
As you probably already know, 
from San Jose, California to Gal
veston, Texas is really almost a 
part of Mexico. It was part of 
Old Mexico. In many places the 
predominant language is Span
ish. There's been a tremendous 
movement of Mexicans back into 
this area. There's been a kind of 
reinhabitation of the old Mexico 
by the new Mexicans. And that's 
occured in the last 10 or 15 years. 

Tucson puts 85 % of its water 
into agriculture. There's one big 
river that comes down, the Colo
rado River, that is fed from out
side the desert. The water doesn't 
come from the desert itself. It 
comes from the Rocky Moun
tains and this then becomes a 
water source for the Sonoran 
region. 

Sonora has always imported 
water in a sense, naturally. They 
did it because there is no real 
water in the Sonoran desert, but 
it does come in from outside the 
region itself. So all of these 
rivers, which are the main rivers 

of the Sonoran desert, are fed by 
the mountains, the Sierra Madre 
of Mexico. These are the main 
rivers: the Concepcion, Sonora, 
Rio Yaqui, and Rio Mayo. 
There's not too much ground
waterin southern Mexico. As you 
get up into northern Mexico, it's 
almost all groundwater. Every
thing is plumbed in northern 
Mexico very much like the United 
States. If you go to Mexicale, 
you'll see big, flat, open agri
business growing cash crops. 
Crops like tomatoes. Because it's 
warmer as you go south. In 
Sonora, tomatoes make it to the 
market two months earlier and 
will still be on the market two 
months later. When you eat a 
tomato, no matter where you 
are, in December, in the United · 
States, it comes from this part of 
Sonora. Again the politics of 
water and agribusiness. It's a 
great debate, because once you 
go over the border you can use 
pesticides, you can use any kind 
of agricultural practices. The 
Mexican government doesn't 
have any rules. So these particu
lar farms, 10 miles over the bor
der, are out-competing Ameri
can farms in the tomato business. 
At their own game, because it 
was Americans who taught Mexi
cans how to do this, but they 
don't have those kind of restric
tions on their crop growing that 
American farmers have. So 
tomatoes are the big crop be
cause of the season. 

The other big crop, the largest 
crop, is cotton. Cotton is an in
ternational crop. The cotton be
ing grown is not for the United 
States, it's mostly for the Japan
ese market right now. So it's a 
cash crop and it varies very much 
every year. Cotton uses about 
half the water of the Sonoran 
desert. 

Mexico has different politics, 
of course. It's people are poorer, 
they need more food. So in Mexi
co they grow corn. In the United 
States corn is grown in the Great 
Plains, not in the Sonoran desert . 
In Mexico, corn is a big crop and 
that's part of the Mexican policy 
to feed it's own people before it 

- gets into cash crops like cotton 
for export. So there are big dif-

-ferences. Those differences are 
partly based on the fact we have 
one big river in the United States, 
but in Mexico they have these 
little short rivers. So the engi
neering has never been as great 
in Mexico. They've never had the 
momumental desire to build 
Hoover dam ... 

Let me say this about the Colo
rado River: as the water comes 
down, it gets so hot in the desert 
that the river evaporates. You 
know if you evaporate water, 
you concentrate the salts. By the 
time it gets to the Mexican bor
der, it's so salty that a big water 
war between Mexico and the 
United States has resulted. The 
United States has been able to 
win that war until Mexico dis
covered oil. And if oil and water 
don't mix, they really don't mix 
in this one. Now the U.S. wants 
the natural gas and oil, and Mex
ico wants less salty water. So the 
politics are shifting with Mexico 
having a bargaining point it 
never had before. 

This is how it goes. Part of the 
water goes through the continen
tal divide, backwards into Den
ver. Denver and Boulder live on 
the Colorado even though it's on 
the complete other side of the 
mountains. Out of the Colorado 
goes water to Los Angeles and 
San Diego. 10 million people live 
off the Colorado in that direc
tion. Las Vegas has water com
ing from the Colorado. Salt Lake 
City has water from there. Mon-
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tana has water coming from the 
Colorado. The Colorado is over
committed. 

In 1934, the first dam was be
ing built on the Colorado River 
by Los Angeles. They did it with
out asking anybody's permission. 
They just went out there and 
built it. And so Arizona, in 1934, 
declared war on California and 
sent a militia up the Colorado 
RiveronraftstoParkerDam with 
cannons and machine guns. Un
fortunately the river was so low 
they got stranded in the middle 
of the river and then had to be 
rescued by the workers from the 
dam who helped them set up 
camp near the dam. Then the 
minute the dam touched Arizona 
soil, the Arizona army took it 
over and the Governor declared 
a state of siege and they stopped 
work on the dam. It went to 
Congress and Congress author
ized the dam officially. That's 
the kind of water war that's been 
going on since the 30's. 

Right now, the Supreme 
Court has given Arizona a mil-

aeet 
year of the Colorado. It's all been 
allocated. Every drop of the Col
orado River has been allocated 
very carefully. Unfortunately it 
was allocated in the 1930's and 
40's when rainfall was much 
higher than it is now. It was 
based on a high rainfall. So since 
the 40' s, nobody has been able to 
meet their obligation because 
nature hasn't cooperated. Ari
zona doesn't use its allotment, 
that the Supreme Court gave it, 
because it's never had the aque
duct to use it. But that's what 
Tucson wants to build now. 
Once that gets built, Southern 
California, especially San Diego 
and Orange Counties, are go
ing to have to cut back on the 
Colorado water because they are 
now using Arizona's allotment. 
That should happen in 1985. 
1985 will be the first moment 
that the Colorado River is actual
ly over-used in the sense that 
there will not be enough water 
to go around. We still won't f~l 
it in 1985 because the dams are 
so large that we'll just start draw
ing down the dams. So the first 
people to feel it will be the people 
who like to go water skiing or 
take boats out on Lake Mead. 
There's going to be a huge bath
tub ring where there was once 
water. So that's going to be the 
first indication of that. 

The other thing that will de
termine what happens is if they 
start synthetic fuel development 
in the Rockies. Right now, the 
Rockies, where all the water 
comes from, is giving more water 
downstream to the desert than it 
needs to according to the law. If 
there's synthetic fuel develop
ment, coal development, they'll 
need that water. Oil shale is a 
kind of shale that has oil in it and 
you can extract the oil and turn it 
into gasoline and crude oil, but 
in order to do that it requires a 
tremendous amount of water. 

r 

When you get down to Yuma 
you have so much salty water for 
Mexico that two things have 
happened. The U.S. has planned 
to build the largest desaliniza
tion plant on Earth. It has not 
been authorized by Congress be
cause it is so expensive. It's based 
on nuclear power and the price 
of it is just like everything else, 
has gone through the ceiling. So 
at this point what the farmers are 
required to do is not put their 
leftover irrigation water back in 
the Colorado. It's too salty. So 
the United States built a 60 mile 
long aqueduct to bypass the So
noran desert right to the ocean. 
You see, right now it's real hard 
for them to meet their obligation 
to Mexico because the water is so 
salty and the only way to do it is 
by releasing more water up
stream. So you have to send a lot 
more water than you wanted. 
Still, it's a matter of cost. Right 
now, desalinization is not cost
effective. It's extremely expen
sive. 

Wh_at is happening in the des-

become like a kissing cousin mar
riage. Everyone is going to fight # 

over them, whether it's a good 
marriage or a bad one. On every
thing. It's a very controversial 
and ironic matter. 

Yuma, for example, is one of 
these situations. How much oil 
should we spend, or coal 
power, to create clean water? 
There's really a question there. 
Conversely, up the Colorado it's 
how much water can we use to 
get more energy from oil shale. 
In Tucson, it's how much energy 
should we use to get deeper and 
deeper water because it requires 
so much energy to pump it up. 
Another situation occuring is 
that the largest use of electricity 
in the summer, in Tucson, is air 
conditioning, which is a water 
cooled process. It goes on and on 
with that water-energy trade
off. 
QUESTION: Has there been any 
attempt to educate the people of 
Tucson to conserve water as 
much as possible? 

It's been tried. It's in a state of 
flux right now. Certain things 
Tucson is doing are conserving 
water. It's very hard when you 
get a lot of people moving here 
from other bioregions of the 
United States who are used to 
having lawns. Lawns consume a 
lot of water. It takes about two 
to three years for someone to 
realize "Oh, I live here, I live 
here in the desert and it's not 
Ohio, it's not Oregon, It's not 
California. It's the Sonoran des
ert." So needless to say, it's a slow 
educational process. 

Right now water conservation 
is not greatly encouraged by 
organizations like the Chamber 
of Commerce. They really want 
Tucson to grow and they don't 
want anybody to say, "Oh, 
you're going to have to watch the 
water in Tucson." More people 
might not come. □DD 
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GIMME A DECAGRAM OF 
INSTANTANEUM-SUPER. 

IT IS I 
INTERF 
TR 
LE 
M 

MIGHT AS WELL 
TAKE THE REST 
OF THE DAY OFF. 
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ABIORIGIN. 

THE PAPER MARKET 
JUST COLLAPSED!THE 
PUBLISHERS OLIGOPOLY 
HAS GONE VIDEO ! 

YOW! l
1
VE 

STUMBLED 
ONTO AN 

INSTANTANEUM 
DEPOSIT!! 

FAST BUCK ARTISTS LIKE YOU 
REDUCED THIS VALLEY TO 
RUBBLE SEFORE, JUST AS 
THEY REDUCED OUR. ANCES
TOR.S TO HOLLOW FACADES 
COMPLETELY DIVORC.ED 
FROM THEIR ANIMAL 
NATURES ! ,.___...-__,_-

by LEONARD RIFA~ 

WHAT A TRAGEDY! ALL 
THESE TREES HAVE 
BECOME WORTHLESS! 

IDN'T SPEND AL 
AT EFFORT RESTOR 
R LAND AND SOU 
ST 50 YOU COULD 
AR THEM UP AGAI 
STANTA 



COMICS 
and PLANET DRUM 

YOU DO 
RESPE 

THEY'VE EVEN STARTED 
A RESEARCH PROJECT TO 
CONVERT OUR NUCLEAR 
MISSILES TO BURNING 
URBAN WASTE AS THEIR 
ROCKET FUEL! 

REMEMBE~ HOW HARD IT 
WAS FOR MOCH I BEAR 
TO BREAK HIS CrARBAC:sE 
CAN ADDICTION ? 

HERE COMES 
GENERAL 
COLLAPSE TO 
INSPECT THE 
NEW BIO
FUELS 
PLANTATION. 

T'S OK A 
U GET 0 

DA-DEE .. . 
I WANT TO 
GO OUTSIDE 
AND PLAY ... 

GENERAL! EMERGENCY! 
WE'VE FOUND A NEW 
STRAIN OF UL TR A-TOXIC 
PEST THAT'S IMMUNE 
TO ALL KNOWN 
POISONS!! 



10 

RENEWABLE ENERGY 
TO RENEW SOCIETY: 

A Talk by Peter Berg 

The Resources Agency of California and Office of Appropriate Technology 
recently co-sponsored a presentation by Peter Berg of the themes in Renewable 
Energy and Bioregions: A New Context for Public Policy. In the interest of clarify
ing the "natural energy" perspective of RE & Band to encourage bioregional advo
cacy before government administrators, the complete text of that March, Sacra
mento talk follows. 

All of us have to relax a little from 
the trauma of energy: from feelings 
that there's an Energy Crisis or energy 
shortage, or that Reagan has got to 
find new oil. None of those are perti
nent concerns. There are some good 
reasons to be concerned about the way 
we use energy that are related to the 
facts that fossil fuels are running out, 
nuclear plants are dangerous, and 
burning coal is extraordinarily dirty. 
But people have known these facts for 
a fairly long time. There's no justifica
tion for sudden trauma, and if we get 
into a trauma mode we won't be able 
to accomplish the massive shift in so
cial consciousness and direction that 
the negative aspects of our current use 
of energy make inevitable. It is inevit
able that the way we live and the goals 
we share will shift from dependency 
on fossil or nuclear fuels. The ques
tions are where we will move, what we 
will do specifically, how we will feel 
about it, and what will be the resulting 
effect on our notion of civilization. 

· ergy . as become more dominant 
· e an the forces that pre-

• • 
1

• ~apec. social change. Social 
·ct of social classes, 

a. age. 
Hurn~ beings haven't always been de
pendent on so few energy forms as 
today. Marco Polo drove to China on 
horses, donkeys, and camels. Christo
pher Columbus was powered across 
the Atlantic by the wind. The primary 
fuel for Napoleon's army was hay. If 
you wanted to do anything that re
quired light after sunset before 1850, 
you burned animal fat. A concept of 
energy existed then that was obviously 
effective and had nothing to do with 
fossil or nuclear fuels. We need to 
remind ourselves that energy isn't 
necessarily a kilowatt or a gallon. It's 
not something that burns you if it 
spills, or shocks you if you touch a 
wire. If that's what energy is, Marco 
Polo would never have made it. 

Fundamentally, "energy" is a shared 
conception of the way a culture inter
sects solar income. All cultures inter
sect solar income in some way, and the 
way that is done determines the ideas 
and language of energy. If you ride 
donkeys and use donkey droppings for 
fires, you're in donkey-energy culture. 

There are two significant changes in 
the concept of energy since 1850. One 
is hardly given any importance, 
although it may be the principal 
change. Namely that full-blast indus
trial culture has generally used extra-

regional energy supplies. The second 
change is that these supplies have pri
marily been fossil fuels. 

When energy ~as supplied from 
within a region it wasn't "regional" in 
the way that Americans tend to think 
of a region. It wasn't Southwest or 
Northeast or Midwest. It wasn't New 
England. Those are all colonial ways of 
looking at places, they don't describe 
living regions. They are essentially 
centralized perspectives of places. 
Southeast or Southwest are reference 
points which make sense only in terms 
of a center somewhere else. New 
England is an outfront colonial term. Is 
it England? No, but it's almost as good. 
It's New England. 

Let me describe where we are now to 
contrast the colonial perspective ~ith 
an idea of what a living region is. 
We're in Shasta. This institutional 
room, this rectilinear fluorescent 
space with its artificial fabrics and 
chemical furniture, is in a bioregion 
located on the Pacific Coast of North 
America that might best be named for 
Mt. Shasta located at the top of its 
major watershed. Shasta participates 

ri• • e. ·orth Pacific Rim and the 
a · · B • as part o 

--:a - -- . 7.-e ·e.~ 
• · evacia sno ·-pack feeds a broken
toothed comb pattern of rivers pouring 
into the Sacramento and San Joaquin 
Vall~ys, depositing topsoil hundreds of 
feet deep in some places. Shasta is 
agriculturally one of the most pro
ductive places on the planet because of 
the felicitous mix of soil, water, and 
warm Mediterranean climate. A mix 
which exists in very few places . 
Kept warm by the California Current, 
catching rain from clouds originating 
as far away as the Himalayas, it's a 
green desert with manzanita growing 
near Redwood trees. Shasta is a dis
tinct, diverse and interdependent part 
of the planetary biosphere that de
serves a unique social, political, and 
cultural identity to match its natural 
endowment. People used to have that 
here. People with such diverse names as 
Miwok, Maidu, Yurok, and Pomo. It 
would be possible for us to deliber
ately put our renewed culture into 
harmony with the natural flows of 

' energy and life in the Shasta bio-
region-in a process that could be 
called reinhabitation. We can become 
natives. 

Before 1850 most peoples were bio
regional, not colonial/regional. People 
lived in a valley and called it "our 
valley." They grew things that grew in 
Our Valley, spoke a different dialect or 
language than other people who lived 
in Their Valleys. They had bioregional 
watershed cultures. We've fallen into 
an industrial age Boeing jet, Hilton 
Hotel, Palm Springs golf course, three
piece business suit, MacDonald's 
hamburger culture. We've tended to 
smear this over living places, making 
indigenous people dependent on indus
trially produced resources and com
modities. So much of the planet is cur
rently impacted by this one culture that 
it should be termed global mono
culture. It isn't, despite its arrogance 
and pretensions, the only culture. 
There still are more people primarily 

involved with their own bioregional 
cultures than with global monoculture. 
They include Hopis and Kurds, Ubos 
and Warramongas, the border peoples 
of China, and numerous cultures in 
southern Soviet republics (where 90% 
of the people may speak their native 
tongue as a first language rather than 
Russian). In Europe there are still 
Bretons, Scots, Irish, Cornish, Cata
lonians, Basques, and Alsatians-all 
bioregionally-based cultures that are 
somewhat intact or capable of 
resurgence. 

Bioregional cultures have been 
based on natural energy flows that are 
native to their locations, intersecting 
solar income through what might be 
thought of as a bioregional energy 
policy. They use native woods or peat 
for fire. They may use adobe, bamboo 
or bundles of grass in construction. 
They use things that are naturally 
renewed and budget their use. At 
least they do if they haven't been too 
overwhelmed by global monoculture' s 
fossil fuel. 

A reinhabitory culture can follow a 
renewable energy policy with solar and 
appropriate technology when two im
portant considerations temper the use 
of that technology. The first is that re
newable energy cannot be used to sim
ply reproduce the goals of industrial 
soci ;eprod c:esolarce in Tex-
as a:: rra.: er:: across • e '". · ed 
States and to the rest of the global 

u:: ps: · o:so..a.r . ·o·o· ea 
labor is going to be necessary o make 
them in Texas, probably from across 
the Mexican border. Someone will also 
have to import a lot of things into Texas 
that have been dug up elsewhere. If a re
newable energy policy duplicates the 
goals of industrial society, none of it 
will actually be renewable. 

The second point is that the main 
purpose of a renewable energy policy is 
not simply to produce P.OWer or fuel. It 
doesn't produce quotas of either kilo
watts or gallons of gasoline. Its purpose 
would be to restore and maintain the 
bioregion of the adaptive culture em
ploying it because renewable energy 
won't be renewed if the bioregion is al
lowed to deteriorate. 

Anyone who works in a department 
of California state government, who 
realizes that Shasta is an interdependent 
part of the biosphere-of the planet's 
web of life-and has to push a single 
program or try to establish one piece of 
information, deserves a lot of sympa
thy. They must have tremendous con
flict. Energy policy is directly related to 
natural resources. If you're in the De
partment of Energy, someone else is in 
the Resources Agency, and you will be 
competing for different things. It could 
be mental torture to sincerely try to af
firm a sense of interdependence. 

However, energy considerations are 
tending to dominate social, economic, 
cultural and social considerations pres
ently, and they will do so even more in 
the future. When we have to decide 
whether to send troops to a Middle East 
war or whether to let old people freeze 
in winter, something has happened. 
This isn't "Defending Democracy". It's 
not extending civil liberties. It's just try
ing to make it through to the next year 
and pay those energy bills. Dividing out 
energy considerations from those of 
natural resources will be ultimately 
self-defeating. We have to be weaned 
from fossil fuels and nuclear power be
cause fossil fuels will run out and nuc-

lear power will continue to be danger
ous, and the purpose of a rational en
ergy policy will be to do that. 

Renewable energy policy, in our sit
uation, must include transformation 
toward a decentralized post-industrial 
society. It would be jive to say that the 
State of California can have a renew
able energy policy if territory bounded 
by the State isn't districted according to 
bioregions. 

The conceptual presentation that 
Planet Drum Foundation prepared for 
the California Solar Business Office, 
Renewable Energy and Bioregions, con
tains the basic ideas of a bioregional 
model to shape energy policies, and 
figures of regulation to carry them out. 
The anthropologist, Roy Rappaport in 
"Pigs For The Ancestors" pointed out 
how among primitive people in New 
Guinea each individual balances a per
sonal idea of success with a social no
tion of ecological reciprocity. They 
understand economic accounting in 
terms of how much water, how many 
pigs, how much grass, how many yams 
are being consumed. And those factors 
play a part in rituals addressed to the 
ancestors, which is a form of species 
identity; an accounting of belonging to 
the human species within the web of life 
of a specific bioregion. That's much 
more complicated than anything that's 
done in state government by any indi
viduals or computers. That's very com
plex, beautiful and delicate accounting. 
Perhaps we can stumble our way out of 
narrow mechanical monoculture back 
onto that voluptuous terrain. If we fol
low a bioregional model and develop 
figures of regulation that work, we've 
got a life-centered culture. 

A transition will require priorities 
for a renewable, bioregionally-based 
society and reinventing corresponding 
social activities. Here are some exam
ples of what these priorities and activi
ties might be, activities to become 
native again. First, getting solar space 
and water heating into low-income 
people·s o es .• ·ot just trying to help 
meet fuel costs on a low bud et, that's 
dlijilidft:iilg fossl1 fue1 mcl age 
go . ·e. eed •o ask ow solar eat-
1! coU.:d oe provided in a way that 
uses native materials of the region. The 
construction, for example, of new 

houses out of adobe is worth consid
ering. Adobe is a material that is close
by and provides good thermal mass for 
passive solar designs. It can be recycled 
easily into the soil, helping to close 
broad bioregional loops in natural 
energy flows. Who might work on such 
a house? Neighbors. What style of 
house might they build? The kind that 
they've gotten into their heads. How 
did they get it? By making mistakes. 
Why do they do it? They like each 
other and live out of each other's pock
ets, which is always essential to the 
fabric of a real culture with resonant 
feedback loops. "That's a good-
lookin' house we made together! Yeah, 
you're right." 

Personal identity would change in a 
renewable energy society. Ivan Illich 
calculated how much personal income 
is used to support an automobile-the 
garage, gasoline, payments, repairs, 
insurance, and so on. It turns out that 
something like a quarter of personal 
income goes into automobiles. If you 
didn't have an automobile you 
wouldn't have to work one-quarter as 
much. Extending his analysis of how 
labor serves automobiles to other 
areas, personal identity in a bioregion 
with a renewable energy policy would 
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The last volume of Olson's Maximus Poems-like Mallarme's 
unfinished, open-ended Le Livre-is in part a poem about the archi
tecture of the poem itself. In that way it is much like an organism. A 
creature is about itself. A living organism is perceived as a very 
complex chunk, or lump, or bulk, or motile body of reproductive 
plasm. And of course it is that. The most rewarding view of the or
ganism, and of organically complex works of art, is that which is 
comprised of several equally valid views. 

A way of seeing an organism, other than as a lump or bulk of 
self-perpetuating protoplasm (and there's nothing wrong with that), 
is the view that the organism is, in itself, a tissue or veil between 
itself and the environment-it is also simultaneously the environ
ment itself. The organism is what Whitehead and Olson would 
think of as a point of novelty comprehending itself or experiencing 
itself both proprioceptively and at its tissue's edges and at any of its 
conceivable surfaces. 

There is, in fact, a central force in the organism and it IS the 
environment. 

The organism is a swirl of environment in what the Taoists call 
the Uncarved Block of time and space (a sculpture universe in which 
time and space are not separated into intersecting facets by meas
ured incidents). 

The veil, the tissue (or the lump or bulk), is created by the 
storms from which it protects itself-and is itself the ongoing storm. 
Herakleitos saw it as a storm of fire, the raging of an active and ener
getic principle. 

The organism is a constellation (like a constellation of stars or 
molecules) of resonances between itself and the outer environment. 
The organism is a physical pattern of reflections and counter-re
flections that we call a body and we see it clearly as a physiology. 
Ourselves. A rosebush. An amoeba. An apple. 

• • • 
Shelley begins his ode Mont Blanc: 

The everlasting universe of things 
Flows through the mind, and rolls its rapid waves, 
Now dark-now glittering-now reflecting gloom
Now lending splendour, where from secret springs 
The source of human thought its tribute brings 
Of waters, -with a sound but half its own, 
Such as a feeble brook will oft assume 
In the wild woods, among the mountains lone, 
Where waterfalls around it leap for ever, 
Where woods and winds contend, and a vast river 
Over its rocks ceaselessly bursts and raves. 

In that energy structure Shelley allows his intellect-at its high
est capacity-stimulated by conversations with Mary, Byron, and 
their entourage, to become a system through which energy passes to 
organize the system. In the process of almost onomatopoetically re
creating the wild mountain scene in the music of the poe~, Shelley 
creates a new poem shape. In it he may, in fact, be the voice of the 
universe that has broken through his person to sing itself in a pre
viously unexpressed way. The poem may be a complex molecule of 
perception. 

be quite a different thing. Something 
more like the personal identity of prim
itive people, who don't really have one 
job, but do a lot of things extraordi
narily well. There are signs that this is 
happening, there are more people who 
do a number of things well and drop 
out from some of those once in a while 

to do some of the others. They play 
music, do carpentry, plan community 
projects, give childbirth lessons. Peo
ple would have more roles in a renew
able energy society. 

There would be greater localism of 
concerns in a renewable energy soci
ety. This is difficult for many people to 
accept because they would like to think 
that, if it really gets too heavy, they 
can always go to Hawaii. But the local
ism that's implied by using only 
renewables would put different prices 
on illusions like that. It might be very 
expensive to go to Hawaii, it might 
take a year of your time. You might 
have to do it fairly slowly and you 
might transform your personality 
along the way. When you got there 
you might decide that you really 
didn't like it that much, you might 
want to come back and it would take 
another year to do that. Right now we 

Shelley continues: 

Thus thou, Ravine of Arve-dark, deep Ravine
Thou many-coloured, many-voiced vale, 
Over whose pines, and crags, and caverns sail 
Fast cloud-shadows and sunbeams: awful scene, 
Where Power in likeness of the Arve comes down 
From the ice-gulfs that gird his secret throne, 
Bursting through these dark mountains like the flame 
Of lightning through the tempest;-thou dost lie, 
Thy giant brood of pines around thee clinging, 
Children of elder time, in whose devotion 
The chainless winds still come and ever came 
To drink their odours, and their mighty swinging 
To hear-an old and solemn harmony; 
Thine earthly rainbows stretched across the sweep 
Of the aethereal waterfall, whose veil 
Robes some unsculptured image; the strange sleep 
Which when the voices of the desert fail 
Wraps all in its own deep eternity;-
Thy caverns echoing to the Arve's commotion, 
A loud, lone sound no other sound can tame; 
Thou art pervaded with that ceaseless motion, 
Thou art the path of that unresting sound
Dizzy Ravine! and when I gaze on thee 
I seem as in a trance sublime and strange 
To muse on my own separate fantasy, 
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These lines seem to be the energy of the universe expressing 
itself upon the complex organism of Shelley's body as if he were a 
typewriter of pure protein spirit. It is the river below and the gla~ier 
above in their immediate energy forms-and the clouds passmg 

over-and the movement of storms over the peaks-and the burst 
of pines from the dark subsoil into the vivid air-that are the most 
present charges. It seems that way, for that is what Shelley paints 
with his sensorium and sense of music. But there is also an older, 
deeper energy source present. Beneath the mammal-human biogra
phy of Shelley's life there is a very ancient consciousness expressing 
itself in his imagination-as his imagination is liberated by the inspi
ration of his surroundings. 

Many billions of years before the present all the physical matter 
in the universe exploded (goes one story) from a single super-dense 
ball. The turbulence of the exploded matter, drifting through the 
space that it created, was not evenly spread and densifications of 
matter took place in certain areas of space. The densifications be-
came comp ex an co c e · 111::At.-•'-'"""'-"""; e r 
of the explosion was the original, simple material plus new assem
blies of that material that were more complex. As these expanded 
through new space, and previously created space, there were fur
ther densifications of both complex and old material-and proba
bly more explosions and the creation of yet more complex matter 
out of the simpler materials. This matter densified into galaxies of 
stars. Then planets densified in place around stars. Because of the 
ur-ancient energy of the very first explosion, whkh still operated in 
more and more complex manners, reconcentrated energy streamed 
from the stars across the surface of this planet. The surface of Earth 
complicated itself into very new molecules which in tum took mi
raculous shapes. These then crumpled themselves for their own 
preservation and extension of energy. They created a nege~tropic 
dancing film that a biologist friend calls rainbow mud-of which we 
are a part-of which Shelley was a part. The material of Shelley ~~s 
in the original primeval explosion and went through all the dens1h
cations and expansions and complications. Then, in 1816, the ma
terial of the universe in a point of novel self-comprehension (as all 
points are novel) stood in the stance of poetry admiring itself from 
primeval past to most modern retreating glacier and roaring river
and naturally played upon itself and sang. 

Small wonder that William Carlos Williams believed that 
poetry is in things and there is poetry in a wheelbarrow glazed with 
rain. 

can get away with a lot on a short-term 
basis. We have very cheap prices for 
some really valuable stuff. Aluminum 
is incredibly expensive to produce from 
an energy point of view, but you find 
it littering the highways. We cook 
highly processed foods in containers 

made from it that we are supposed to 
throw away. We must be getting 
away with this because we're ripping 
somebody off, somewhere else. 

The possibility that we could belong 
to diverse and interdependent cultures 
instead of exploiting each other and the 
biosphere is a goal worth attaining. We 
don't have to keep Bolivian miners 
doing what they do, we don't have to 
destroy the island of Noumea for 
nickel, or tear down the Amazon 
jungle for pulpwood. We can be some
thing different than a bunch of neuro
tics living in sardine cans and butcher
ing the planet. Using renewable energy 
in a way that restores and maintains 
bioregions can be the local foundation 
for a mutualist planetary or biospheric 
"civilization" of diverse interdependent 
peoples. o DD 

graphics by Nancy Eckel 



12 CITIES: SALVAGING THE PARTS 

f orris Berman • Gary Snyder • Ernest Callenbach • Murray Bookchin 

The contemporary megalopolis is in trouble. Social services are deteriorating, 
ousing is increasingly unaffordable, crime and pollution are up. Fear, apathy, and 

alienation pervade the air. One response, in the United States at least, is that many 
people (and their problems) are moving out of densely populated urban centers and into 
smaller, semi-rural, towns. For the first time in a hundred years-according to the 1980 
census-we are experiencing a net urban decline. Still, there is no doubt that the majority 
of us will continue to live in urban landscapes for the foreseeable future. What the nature 
and possibilities of a reconstituted city life might be, as well as what models the recent 
past might have to offer, is the subject of the transcribed and edited panel discussion 
that follows. • 

Morris Berman: We've talked about the 
whole question of backing-off from a high
tech society. Sometimes, in our discussions, 
I have the sensation of pastoral romanti
cism. The attempt to capture a society, a 
golden age, where people lived happily in 
community environments and never fought 
and there was no alienation. How much of 
bioregionalism or the movement for an eco
logical anarchy involves a rather utopian 
attempt to turn the clock back: to get out of 
an age that's become too complex, too 
frightening, too difficult? 

Gary Snyder: David Brower of the Friends 
of the Earth is commonly asked the same 
question. This is the "we can't go back to the 
Stone Age" ploy and it's one of the simpler 
diversions used to oversimplify what is 
clearly a serious question. David Brower 
used to answer that question by saying "I 
don't want to go back to the Stone Age, I'd 
be satisfied with the twenties". If you recall 
living in the twenties, the population was 
half of what it is now and there was a work
ing system of public transportation in this 
country. It would not, however, be shame
ful to say "go back," nor would it necessari
ly be utopian or romantic since utopia is · a 
word which implies a future-projected, 
ideal society, and the past happens to be 
real and not ideal. So talking about the 
past is by definition not utopia. It simply i~ 
talking about ~he causes that lie behind us 

and it might be useful to consider some of 
those rather sophisticated pre-fossil fuel 
technologies as models of what we could 
do after we run out of fossil fuels. 

Oddly enough, we are so spaced out in 
our condition as of this decayed twentieth 
century, that we literally do not know how 
our grandparents got along. How did they 
keep the food from spoiling? So the past is 
actually useful to us as a body of informa
tion about alternative transportation, tech
nologies, and diversified and sophisticated 
agricultures which kept cultigens growing 
that were appropriate bioregionally before 
they were washed out by agribusiness. 
There were, for example; 300 species of ap
ples around the year 1900 and now you're 
lucky if you can buy more than 5 kinds of 
apples at the market. (There are nurseries 
that will supply 25 or 30 varieties of apples. 
There's one nursery in upstate New York 
that deals with what it calls antique species, 
if you want to get some of those earlier ones 
like Northern Spy.) 

I could go on at some length but the point 
that I'll make, and I'll quote Wendell Berry, 
is "the first principle of intelligent tinkering 
is to save all the parts". The past happens to 
be a parts bin and we have actually lost 
some whole bins with those parts, and we 
don't know which we're going to need. One 
of these days we may have a real need for 
some little old part out there in an old parts 

bin underneath a blackberry bush that we 
forgot all about. 

From there, then, we do indeed look for
ward. So, to talk about "contemporary bio
regional, decentralist, anarchist, alterna
tives," one cannot help but mean that you 
look at societies that were bioregional, that 
were decentralist, that did not have States, 
class structures, or taxation, or kings, or 
priests. These societies may not have been 
precisely ideal according to some suburban 
liberal's notion of values, but they were 
real. They were not utopias, but they were 
real and in some cases they might have 
something to teach us. In fact, a good deal 
of 17th and 18th century democratic and 
also Marxist thought is informed by the 
mind-boggling discovery by mercantile 
Europeans that there were societies out 
there without priests and kings. The noble 
savage was a very revolutionary injection 
of alternative possibilities into Western 
thought. That's actually part of the history 
of thought. It's up to us to make good use of 
the information of the past. 

Ernest Callenbach: I'm curious how many 
people in the room grew up in a small town 
or a rural area 7 A third maybe. How many 
of us still have the kind of folk society ori
gins that make it easy to understand the 
kind of thing that has been talked about 
here? At the risk of being immodestly auto
biographical, I would say that I'm one of 
those people too. I come from a town that 
had about 300 people in a good year, about 
90 miles downwind from Harrisburg and 
Three Mile Island. I think that it is hard for 
people who grow up in cities to have what 
you might call a fundamentally, biological
ly-oriented way of looking at people. To me 
the reason why anarchism makes sense goes 
from biology towards anarchism. If we look 
at ourselves as an animal species and ask 
what a decent sta e ~-W4~Ke co, .... 11~ .G.IJ.u

to that of happy wild animals would con
sist of, we have to start thinking about 
something that looks like anarchism. So 
you can come at this structural question, 
this organizational question, from both 
ends. You can come at it from politics, as 
Murray Bookchin does; or you can come at 
it from a biological view, which is where 
quite a lot of scientific and population eco
logy type people come from. 

The fact that most of us, in our society, 
are now urbanites is very scary to me. It 
seems to me that it leads us away from a 
trust in the land. It's hard to have a feel for 
a bioregion if you haven't really lived in 
contact with the earth, or what we can legit
imately call an agricultural way of life. Ulti
mately all societies are agricultural. This 
morning somebody was saying that only 
four percent of our population produced all 
the food to feed the rest of the ninety-six 
percent of us. This seems to be a very peril
ous situation; psychologically, morally, 
and politically. The consequences of that 
are one of the reasons why a conference of 
this kind is necessary. The rest of us in alien
ated urban life have to get back into think
ing about the real problems which are essen
tially solar. All organic things on the earth 
are produced from solar energy, they're in
evitably agricultural and come from plants. 
Audience Participant: I came from a city in 
Texas and the only thing I could think of 
when I was about thirteen was how to get 
out of there. 

Morris Berman: That's a good question. 
How many people want to go back? The 
community that I came from in upstate New 
York was really stultifying, really repres
sive. Everybody knew what everybody else 
did. And if I hate the anonymity of the large 
city, there's a positive trade-off as against 
living in a community that's very claustro
phobic. On the first day of the conference, 



· · Ray Dasmann gave an address in which he 
said "you know, traditionally, city air may 
be polluted, but the air is free air, it's the 
place of culture and contact and change and 
excitement." I agree with what Ernest said 
about a certain urban cut-offness and a per
ilous situation. But my mind is embedded in 
asphalt and steel and I have a hard time see
ing through these things to the grass. There's 
a loss of freedom in a recovery of commun
ity and I sort of fear that stultifying claus
trophobic environment. 

Murray Bookchin: I am going to make a 
defense of the city, even though I don't be- · 
lieve we have cities anymore. That's an im
portant point. I came from New York. I'm 
58 years old, and in the 1920' s and 30' s we 
had a life, an energy and a vibrancy (and 
also an agriculture) which has been totally 
destroyed since the end of the Second World 
War. I still recall the Italian gardens and the 
goats in the North Bronx. I recall the ease 
with which we could use that system of pub
lic transportation, to which Gary alluded 
earlier, and go to the end of the city in a mat
ter of about a half hour and go out into the 
green space that separated one community 
from another around New York. I can recall 
the beautiful wild meadows that have now 
become mercury mines. I can recall the 
small neighborhood grocer who gave us 
credit and the shoemaker who knew us. I 
can recall the druggist we called "doc", who 
took out whatever alien body that got in our 
eye. I can recall the physician who sat by 
our bedside and nursed us and just didn't 
simply diagnose us and give us a shot. I can 
recall some of the rich experiences in which 
villages existed within New York City to 
form a rich, variated, composite of com
munities. And finally, I can recall the extent 
to which the largest amount of food we got · 
was grown within a fifty mile radius of New 
York City. And it's now totally gone. We 
were not depen on an lmpe at Valley 
or anything like that. 

It's not that urban life has become more 
complex, but that it's become grossly sim
plified. The horrors of New York today, 
and of the areas around New York, are the 
huge shopping malls in which you can't 
buy what you want or what you're looking 
for because everything is packaged in plas
tic. Everything is mass-produced and every
thing is mass-consumed. And everybody 
goes through a form of mass transportation 
that massifies them. In the subways and the 
trolly cars, we used to talk to each other. On 
those forms of transportation there was a 
vibrant rich life. Now we have urbaniza
tion. It's flat, it's grey, huge shopping malls, 
immense roads, people holed up in cars. 
People talking to each other and no longer 
writing. Actually, not even talking to each 
other but communicating through electron
ic devices of one sort or another. This ab
solutely horrifies me, that we have now lost 
our sense of what constitues a city. I really 
think that is one of the things that has to be 
recovered. As Gary pointed out, I'm not 
afraid of going back and picking up to go 
forward again. I don't want to start from 
where we are. That's futurism. I'm a utopi
an and there is a difference between the two. 
I want to go back and start all over again to 
go forward and at that particular point I 
would redeem the city. Remember just one 
thing, the greatest works that came out of 
Florence in the Renaissance, came out of a 
city of 40,000 people. 

Gary Snyder: I'd like to carry on just a lit
tle bit more with the direction that Murray 
is going. What is it that we like about cit
ies? What is it that we want from cities? 

Audience: Culture. A whole lot of culture 
at once. 
Gary Snyder: A whole lot? 

Audience: Variety. 

Gary Snyder: Culture with a capital "C". 
How many times have you been to the 
opera in San Francisco? (NO RESPONSE) 
Well, we're going to start out with language 
and the way people use it. How many times 
have you been to the ballet? (NO RE
SPONSE) O.K., you don't need a city that 
has opera or ballet. Next, you want to have 
a place where you can hear someone play 
guitar in a coffeeshop maybe. Is that it? 

Audience: How about opera in a coffee
shop. 

Audience: Libraries. 

Audience: Other people. 

Gary Snyder: Now the number of people 
in this room isn't much. You can round up 
this many almost anywhere. In the middle 
of Utah you could round them up. What we 
want out of cities is some culture, some di
versity, and some conviviality. You can't 
find it in most American cities. As it hap
pens already, what you're looking for when 
you come to town or live in town is a net
work of probably not more than five hun
dred or six hundred really sympathetic peo
ple. Murray gave the figure of forty thous
and for Florence as the total back-up and 
support system and beyond that a water
shed of farms. You will have cities by the 
river crossings, by the mouths of the rivers, 
where agricultural fields and forests come 
together, and you'll always have a few cities 
that are there because it's a site of religious 
pilgrimage. But what we look for in the city 
does not require one-tenth of what is in
vested into what we call cities now. That 
should be clear. Secondly, there is no reason 
why a city can't be within three days walk
ing distance from wherever you are. In fact, 
we can describe the city as no more than a 
function. It does not require permanent 
buildings or permanent locationing. What 
it requires is a gathering of people and a 
sharing of skills. t requires a deiaa.ce to 
culture, a number of people who can play 
musical instruments, a number of dancers, 
and a number of storytellers. That's culture. 

Audience: What about money? 
Gary Snyder: That's not culture. They had 
big cities before there were monetary sys
tems. Nomadic herding society, for ex
ample, generally moves in bands of twelve 
people or less. Once or twice every year 
these bands have a gathering by the banks 
of the river where they put up the tents and 
have two weeks of market, music, story
telling, exchange, and gene-pool scram
bling. That makes a city for them. That's 
really what it's about. 

Audience: What about restaurants? 
Gary Snyder: I'll describe all these other 
possibilities; we know they're there. If you 
want restaurants, you go to someplace in 
Asia or Europe where there are hundreds of 
little restaurants and a street life. You can 
walk around to eat fifteen different things in 
one block. That's a city. In bioregional, 
ideal, Northern California utopia, there will 
be by the shores of San Francisco Bay, some 
little Jap·anese-style bars. Each one will hold 
about eight people and there will be about a 
hundred. Each one will serve some different 
seafood delicacy out of the Bay. 

I'd also like to make a little clarification 
about the stultification and the deadliness 
of tum-of-the-century, American, small 
town, farm-life. It is commonly the experi
ences we hear from our parents and grand
parents about the farm: "I slaved all day 
over that hot stove" or "over the laundry in 
that wash tub and I wouldn't go back to 
that." It's not a satisfactory sample to reject 
small-town, rural life on. You must realize 
that rural life at the tum-of-the-century was 
already a hard, alienated life that was suf
fering under Bible-belt Christianity and a 
very difficult economic system with in-

terest rates and bank loans dominated by 
Wall Street. There was no tradition of agri
cultural culture to make life delightful. 
There were no get-togethers of adolescents 
with lots of music and a little sex and a little 
fun that made it delightful to stay home on 
the farm. So people went to the cities. 

If you want to look at alternative models . 
you can pull out fifty or sixty. I'll just men
tion one. Indonesia. Indonesian village cul
ture. Three rice crops a year and lots of peo
ple. Everyday after work the people congre
gate down to the little pavilion in the center 
of the village and they practice music and 
dance until eleven or twelve at night. The 
people who are good at certain instruments 
work with those and little girls start learning 
their dance steps. They do this seven nights 
a week. They are rehearsing for the ballet or 
opera. Once or twice a year the whole vil
lage puts on an elaborate dramatic musical 
production. For themselves. No spectators. 
Now that is what you call Culture. The stul
tification of tum-of-the-century American 
life was part of 18th and 19th century colon
ial, capitalist, imperialistic value systems. 
You have to go out further and back farther 
to see what the delights of rural small town 
life might be. We have to remind ourselves 
that in viable living communities, where 
people are practicers and not spectators, 
you're never very far from a musician, a 
dancer, or a storyteller. Much of what we 
seek in the city as culture we don't have at 
home or in ourselves which is where w e 
should have it. 

Murray Bookchin: I'm one of those char
acters that lives on the dark side of the moon 
and the voice that you're going to hear is the 
haunting voice of the dark side of the moon. 

I have a close association with Puerto 
Ricans in New York. And you can't hit the 
bottom of the social and economic ladders 
lower than that, other than the blacks in 
Harlem and other parts of Bed-Stuy. These 
are the people who are not ever going to go 
near a place like Scarsdale, who won't even 
be admitted into Scarsdale. Not many of 
them are even aspiring for a piece of the pie, 
which is a mythology about them. They're 
aspiring for the dignity that comes with 
that, and most important, they're aspiring 
for power over their lives. That's what they 
feel more than anything else. They feel the 
agonies of powerlessness. 

And it's been possible working amongst 
these groups to encourage not only a belief 
in something more than a piece of the pie, 
but in an ecological awareness of the most 
beautiful sort on the Lower East Side. They 
are building solar collectors and windmills 
on top of New York City tenements, grow
ing gardens, developing and living in com
munities, and developing a deep sense of 
commitment to their own culture. They call 
themselves New Yoricans. Because they're 
not accepted by Puerto Rico, since they' re 
living in New York, and they're not ac
cepted by New Yorkers, since they're re
garded as Puerto Ricans. Their community 
has come about from not only an acute 
ecological consciousness, and a social con
sciousness, and a moral consciousness, but 
also an intense political consciousness. If we 
don't learn from them, and they have a lot 
to teach us in this respect, we will not be 
the force in this society we should be for 
deep-seated change. □□□ 

•Transcribed from a pan•I discussion on April 10th, 1979, at th• Planet Drum sponsored, 
Listening To the Luth Conference, San Francisco, California. 
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A f ew regional models are 
beginning to appear in Northern 
California that support the idea 
of ecological and agricultural 
diversity as an ideal in land-use 
planning. 

MONTEREY BAY AREA: 
NATURAL HISTORY AND 
CULTURAL IMPRINTS 
Burton L. Gordon 
The Boxwood Press 
183 Ocean View Blvd., 
Pacific Grove, CA 93950 
321 pages • $5.95 

Gordon utilizes a strong his
torical emphasis to examine the 
interrelationships between peo
ple and nature through their dif
ferent traditions of land-use as 
influenced by food habits, eco
nomics and culture. This infor
mation provides the current in
habitants of the Monterey Bay 
Region with a representation of 
what their area used to be and 
what it is evolving into and en
ables them to employ a "species
rich biota based upon multiple 
food-chains" as a useful planning 
concept. RCW 
ENDANGERED HARVEST: 
THE FUTURE OF BAY 
AREA FARMLANDS 
People for Open Space 
46 Kearny 
San Francisco, CA 94108 
78 pages • $5.00 

This is a report of the Farm
lan ds Conservation Project of 
People for Open Space which 
documents the loss of rich and 
var ied fa rml ands in the nine 
cou nties su rrou nd ing the S.F . 
Bay Area . Saving Bay Area farm
land is addressed as a regional 
responsibility. A nine-county ap
proach is suggested as an "exer
cise in regional home-rule" with 
ideas on how to bring it about. 

RCW 

GUATEMALA!: 
The Terrible Repression and 
Its Roots in the U.S. National 
Security State 
A special 72 page issue of 
Green Revolution. 

Green Revolution 
P.O. Box 3233 
York, PA 17402 
72 pages • $1.50 

While North American media 
focuses on El Salvador, the major 
story informing Central Ameri
can politics may well be in Guate
mala . This beautiful country , 
with its 60 % Mayan population, 
is currently the scene of a brutal 
undeclared war. The reason? Oil 
and Nickel. Guatemala, it is now 
known, has larger deposits of oil 
than Alaska. Guatemala/ goes 
beyond documenting the latest 
multinational scam. It contains a 
wealth of cultural and political 
information. But more impor
tantly, it shows why El Salvador 
is receiving the hysterical atten
tion of the Reagan Administra
tion. 

MH 

ENDANGERED 
HARVEST 

AN EVERY DAY HISTORY 
OFSOMEWHERE 
Ray Raphael 
Island Press 
Star Route ,11 Box 38 
Covelo, CA 95428 
195 pages • $9.00 postpaid 

Ray Raphael believes real his
tory is not the limited, human, 
event-oriented script of Western 
civilization and he turns his hand 
to the task of originating a model 
of a broader, everyday history 
in relation to its surroundings. In 
an EVERYDAY HISTORY OF 
SOMEWHERE, we're presented 
with tales from a wide variety of 
people, plant, and animal spe
cies, seasoned with natural his
tory, ethnobotany, biogeogra
phy, good tools and hard work. 

Douglas fir, river, deer, origi
nal inhabitants, settlers, old
timers, new pioneers and hip pai
sanos are all represented equally 
in this northern Californian 
scheme of things through legend, 
description, personal narrative, 
beautiful line drawings and a 
proud and thoughtful design. 

Mr . Raphael illustrates 
through his everyday history how 
we can finally trade in our peri
odic episodal flashes of anywhere 
for the ordinary, ongoing, every
day love of our own somewhere. 

RCW 

DECENTRALISM: 
Is It Possible As A Central Government Policy? 

by Jacques Ellul 
The subject of devolving state power back to regions, whether as home 

rule or some increase in local decision-making, evokes widely different 
responses in Europe. Although taken with utmost seriousness by many 
regional ethnic groups, it is either repressed or treated with bare indulgence 
at the national level. Jacques Ellul brings the same critical perspective to 
decentralism that marked his cold analysis of technology and propaganda. 
We are grateful to Alan Al Louam, a Breton activist in Rennes, for clipping 
this article from the newspaper Ouest France, and assume that Ellul's nega
tivity about the cu"ent central government approach to decentralism is 
taken by some as support for self-generated regional autonomy. 

Everyone recognizes the disastrous nature of extreme centralization 
in our modem states and their administrations: it is worse in France than 
anywhere else. It would seem that decentralization is desirable, that 
decision-making powers should pass to regional or local levels, and that 
power should return to citizens who have become subjects. But desirable 
as they may be, is it possible to realize these good intentions? We must be 
clear, and not let ourselves be trapped by rhetoric . We must remember 
the failure of President de Gaulle with the regionalization referendum in 
1969: the "French People" didn't want regionalization. That was a good 
illustration of what happens to desires for decentralization (including 
criticism of the central govemment)-when the opportunity is presented, 
it is rejected. 

----------------------

I know the ambiguities of this referendum and the unsatisfying 
character of the bill; nevertheless, its existence was significant. Now we 
have an incredibly weak bill for the development of the responsibilities 
of local governments. The text [ of the latest proposed bill] doesn't even 
contain an allusion to a region or regionalization. And the general nature 
of the bill is one of prohibitive regulation concerning the evolutionary 
nature of regional reforms affirmed by the vote in 1972. The further we 
go the more we find that they try to control everything on the local 
level, and the regional councils are relegated to "national partners." So 
much so that we must ask ourselves if, in the end, the regional councils 
won't simply become agencies to legislate taxes to finance decisions taken 
by the--central government. Furthermore, a certain number of resolutions 
(concerning the police, for example) are interesting, because they 
actually show an increase in the power of the central government. The 
content of the [proposed] bill is, in many regards, in disagreement with 
the intentions inferred in the title . In any case, if there's a reduction of 
financial controls, the local tax base remains with the central government. 
And whether we like it or not, whoever pays commands. We've 
experienced this numerous times in our relationship with government 
administrations. 

a ;-ea a o ma· ma,ces 1 pos-
sible to have ties or maintain them? 
There has to continue to be an 
other, another person or nature. 
What's necessary in order for there 
to be an other? That's where wild
ness comes in. Wildness is the cen
ter of otherness. It's found in 
others and it's found in ourselves 
as others. We have to "allow" it in 
others and we have to allow it in 
ourselves. 

When you try to control people, 
or when you attempt to control na
ture, the result is to inevitably 
alienate yourself from them or it . 
Rather than being productive in 
terms of instituting relationships 
it's counter-productive. It destroys 
relationships. Our society has be
come introverted in regard to the 
natural world and its members are 
introverted in regard to each other. 

One of my main experiences of 
the unknown, the unpredictable in 
nature has been with rocks. Rocks 
come down the mountains for no 
apparent reason when you're 
climbing up there, or somebody 
can knock one loose up above you 
at any time. You have to watch 
them carefully-if you're lucky 
enough to know that they're com
ing-to see which way at the last 
moment . You can't predict how 
they're going to move. It's as
tounding to suddenly have one hit 
next to you when you're in a steep 
place. 

When you're really relating to 
people and not your idea of what 
they ought to be, you don't "un
derstand" them. To think that you 
do is only self-deception. You have 
to relate to them continually. This 
is also true of nature. A trip into 
the wilderness can show that 
nature is obstinate and difficult: 
bad weather, lots of hills to move 
heavy packs over. Nature defi-

NO GUARANTEES 
It seems to me that, in the current political arena, any declaration of 

decentralization is a trap and a lie. I see four fundamental obstacles to it. 
First, and in all cases, it will never be anything but a conceded 
decentralization . This means that the central power, in its magnanimity, 
\, · gladly give some power. some sector of decision-making, to the group 
or· ·o • a 1• ooses and designates. But it goes without saying 
that it's the central ower outlines the limits an ·urisdiction of 

by Tom Birch 

·~ • ess o 
when we undertake a real relation
ship with it. One of the important 
things about direct contacts with 
wild nature is that they can awak
en in people the possibility of real 
contact with other people. It's not 
a "wilderness experience" but rath
er an experience of otherness. No 
matter whether you're in good 
shape, no matter how many miles 
you can walk in a day, you dis
cover that the land is making its 
otherness felt right through the 
bottoms of your feet. That carries 
over into seeing otherness in other 
people-to recognize that they are 
there-difficult sometimes, but 
good, and that they participate in 
the unknown by being ultimately 
unknowable, never fully 
knowable. 

Trying to know and say every
thing that's possibly relevant about 
something is trying to gain con
trol of it. There's no opposition 
and there's no otherness. All that's 
left is our symbolic world, and we 
become prisoners of it. After that 
there's no connection with other
realities. That's why we enter into 
an alienated state when we try to 
seek control. It destroys the world. 
It takes a real switch from the 
technological view of the world to 
see that we are together here with 
others and that all the members 
are necessary in order for all of it 
to exist. We and them have to be in 
a living open-ended relationship. 

In relating with nature or anoth
er person, there are certain places 
where we have to tread very care
fully . There are certain realms of 
psychic-physical space in other 
people where it would be morally 
wrong to push too hard. The same 
holds for nature. The fact that wil
derness areas have been eftab
lished is perhaps an oblique recog
nition of that fact. It's not that we 

power. and which a s remams a e o revo 1 • 

• ·-e seco place, • o ge the power over decentralized decisions 
Pres ::nao.y • e oca; poli tical elite. Local representatives and 
representatives of the central power (deconcentration of power perhaps 
but the difference becomes even more fictional). However, in the current .. 
situation and in view of new problems (for example, forest management, 
nuclear plants), it's not at all certain that the leaders, even the local elected 
ones, represent the real sentiments and opinions of the people. On the 
other hand, these local leaders often become small potentates as 
valueless as the central government. One would never consider giving 
even one decision-making power to the citizen! The central government 
doesn't want to deal with anything but existing institutions. 

The third obstacle comes from the explosion of public projects in our 
society: electrification , telecommunications, the highway system, 
armaments, etc. Do you imagine that these decisions will be left to local 
authorities? If a town isn't in agreement with a highway construction 
plan, will it be listened to7 The great technical and economic enterprises, 
which are the only ones that have any importance in our society, can 
never be decided by decentralized processes. There is one last unfortunate 
point. Nothing is more uncertain than the person at the bottom. Are 
common citizens willing to assume their responsibilities and enter the 
arena of real decentralized decision-making. It's so much easier to call on 
the government for everything and still retain it as a scapegoat. Before the 
revolution which is essential to achieve a true decentralization, region
alization (or at best-autonomy) each of us must first say his "mea culpa." 

can't relate to those places at all, 
but we have to be very careful 
because they are sacred places that 
hold the essence of otherness. They 
are sources that from a technologi
cal point of view are very unreli
able because you can't ever say 
that anything more is ever going to 
come from them. They might be 
hands-off spaces sometimes. There 
are some facets of things and peo
ple that should be left alone. Na
ture's otherness continues to exist 
in wilderness areas, and one of the 
things we have to do to fight tech
nological domination is to make 
sure we don't lose it. 

Wilderness areas are often 
mountainous places where re
sources development hasn't been 
established. That's a disappointing 
fact in some respects because there 
should be more accessible wild 
places as well, but it's not totally 
bad because mountains are obvi
ous places to establish sacred re
serves. It's a good place to start 

because mountains aren't the sorts 
of places where we normally be
long. We're valley creatures. We 
can go to the mountains to be re
born and find definition. We can 
bring that back so that we can see 
wildness every place. Ultimately 
our front yards are shot through 
with wildness and the whole world 
is sacred. 

Things that are good for us may 
or may not happen as a result of 
going into wilderness. That also 
obtains in making ourselves avail
able to human relationships. But 
making ourselves available to the 
possibilities of otherness may be 
what existence is all about . Tech
nology can't cope with that be
cause making yourself available 
doesn't guarantee anything. You 
can't define what you might run 
into and have to respond to before
hand. You can't devise a technique 

· for guaranteeing that we do make 
ourselves available. What does 
technology do in the case of wil-

demess7 It supplies us with a lot of 
baggage, all the rip-stop equip
ment to make a so-called "wilder
ness experience" possible. That's 
what people come to expect a "wil
derness experience" to be. But that 
isn't what it is. There's no such 
thing as the "wilderness experi
ence." There's no technique to 
guarantee that it can be made 
available. You have to be as 
Thoreau said, "graced to be a 
walker," to be out there and avail
able to what may happen. 

A continuing thing about wild 
nature is that rather than gaining 
an experien~e with a manufactured 
kind of risk it teaches the absurd
ity of that approach. You discover 
how real risks are when a rock 
explodes as it hits next to you. It's 
not just risky in some physical 
manner. It's thoroughly risky be
cause you might learn something 
that could be devastating. You 
have to take the risk continually of 
dying and being reborn. ODD 



NOTE 
from the Editor 

Response to the first two 
issues of Raise The Stakes has 
been encouraging. Clearly, 
people are looking for a new 
way to accurately express 
planetary realities. The idea of 
a diverse and interdependent 
planet/region identity is one 
whose time has come. The no
tion of a bioregion-with its 
decentralist emphasis-is pro
viding a cultural and political 
framework that both encom
passes and transcends key ele
ments of the outworn Left/ 
Right debate. People want the 
option of being free, and yet 
connecting to a larger sense of 
community that is in harmony 
with natural processes. Almost 
everyone is disenchanted with 
centralized Corporate Capital
ist and Socialist Managerial 
Governments-entities that 
have operated within the arbi
trary boundaries of the nation
state and the imperative of 
unlimited industrial expan
sion. But, disenchantment is 
not enough. We have to 
articulate and begin imple
menting a post-industrial 
identity. 

The first three issues of 
Raise The Stakes-through its 
Circles of Correspondence and 
Magazine sections-have 
emphasized North America 
and Europe. It is now up to 
you, our readers, to help flesh 
out the further particulars of a 
planet/region identity. We 
especially invite new corres
pondents to contribute from 
bioregions and watersheds sit
uated within the Asian, Afri-. 

men s:-We encourage, for 
our magazine section, articles 
detailing the workings of rein
habitory institutions like 
urban, community-renewal 
groups, watershed restoration 
projects, agricultural coopera
tives, and examples of success
ful liaisons with local govern
mental structures. We need to 
increasingly root our ideas in 
working examples. Heady 
conceptual talk, by itself, is 
not enough. 

We also want to involve 
creative members of the scien
tific community in our debate. 
We would like to publish find
ings from the natural sciences 
as well as thoughtful articles 
about what the relationships 
are between scientific investi
gation, ethical behavior, and 
protection of the biosphere. 

Finally, many of you will 
have thoughts and questions 
about what appears in Raise 
The Stakes. While you might 
not have the time or inclina
tion to write feature articles 
and reports for us, the ques
tions that are occurring to you 
are valuable. Beginning with 
Raise The Stakes IV we will 
provide a discussion page 
where you can share these 
thoughts. Besides providing 
continuity between issues, this 
discussion will hopefully sug
gest new editorial directions. 
Fan letters are welcome, too. 
They give us juice. So, get 
involved. Send contributions 
to Raise The Stakes IV by 
August 15th, 1981. 

Michael Helm 

P. S.: Jerry Manders article on 
Mass Media and Lenore 
Kandel's poems will appear 
in RTS IV. 

... ·. -. · . . 

ri ·1+ 
WHAT IS PLANET /DRUM FOUNDATION 

PLANET /DRUM began as a series of North American Bundles . . . people in 
different parts of the country putting out messages about where they live, 
and how they live, with member-species consciousness, as opposed to mas
ter-species consciousness. Reinhabitory culture, restoration of the biosphere. 

Messages from the Pacific Rim Alive; Backbone-The Rockies; New 
Orleans delta land; the San Francisco Bay Area watershed. 

Then Reinhabiting a Separate Country: A 
Bioregional Anthology of Northern 
California, edited by Peter Berg, repre
senting "a growing, well focused rein
habitory consciousness exemplifying 
an emerging genre representing a vital 
and widespread new method." 

Next, a conference in San Francisco-"Lis
tening to the Earth: The Bioregional Basis 
of Community Consciousness." Parts of 
the proceedings appear in these and 
earlier pages of Raise The Stakes, and 
they will soon be available in book 
form ... 

Moving abroad ... Michael Zwerin's Devo
lutionary Notes, a first-hand account 
of a movement that is redesigning the 
map of Europe . . . "Is devolution like 
revolution?" 

It became time to RAISE THE ST AKES
we began publishing the PLANET/ 
DRUM REVIEW, with circles of corre
spondence, regional reports, planetary 
news about where people live, how 
they live, sharing ideas, exchanging 
information. This is the second of three 
issues to be published in 1981 . . . 

rge 
Tukel wrote Renewable Energy and Bio
regions which put forth bioregions as 
the appropriate location for determining 
energy and technology choices. 

PLANET /DRUM is a vision of commu
nities living within the natural cycles and 
energy flows of their particular bioregion 
-whether urban or rural-as partici
pating members of the biosphere. A num
ber of individuals and some communities 
have already adopted bioregional stances 
-they have 'reinhabited' their regions, 
they have chosen to 'live-in-place' with 
the intent to restore, preserve and sus
tain their place in the biosphere. How 
about you? 

PLANET /DRUM WOULD LIKE TO 
HEAR FROM YOU 

What is your sense of the nature of 
your bioregion? What is going on 
that enhances your region 's livability 
-or detracts from it? What is the 
work needed to restore it-to rein
habit? What watershed restoration or 
bioregional community conscious
ness projects are you involved in? 
How can we help? 

WE OFFER 
• A beginning list of members in your 

area 
If you want to correspond with 
them, meet them, organize and 
work together, let us know. We 
will help you get together. Send 
us new names to add to the list. 

• Spefllcers, workshops, confe,wnces. 
Let us know. 

• Networking, through RAISE THE 
ST AKES and through correspond
ence. 

PLANET /DRUM FOUNDATION is committed to furthering the develop
ment of bioregionalism as a movement. We have become organized, and we 
have expanded. With your support, your ideas, your energy, we will con
tinue ... 

Richard Allen Chapman Program Director 

RAISE THE STAKES 
. . . is published tri-annually by Planet Drum Founda
tion. We encourage readers to share vital information, 
both urban and rural, about what is going on in their 
native regions. Send us your bioregional reports, letters, 
interviews, poems, stories, and art. Inquiries, manu
scripts, and tax-deductible contributions should be sent 
to Planet Drum Foundation, P.O. Box 31251, San Fran
cisco, CA 94131 USA. Telephone (415) 285-6556. 

The entire contents of RAISE THE STAKES are 
copyright © Planet Drum Foundation 1981. However, 
in order to encourage dissemination of the information in 
this issue (only), any non-book publication may reprint 
one article-without charge-upon written request and 
approval. Full credit to RAISE THE STAKES-includ
ing our address and membership rates ($10/yr)-must 
prominently accompany the reprint of any article. 

Postmaster Please Send Form 3547 or 3579. 
Editor-Michael Helm. As.<istant Editors-Judy Goldhaft and Robert C. Watts. 

Graphic Dmgn and Produclion-Thomas Morris, Sharpshooter Studioo, Berkeley. 
Type,etting-Ampersand Typography, Berkeley. Printing-Warren's Waller Press, San Francisco. 
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• Reinhabiting a Separate 
Country: A Bioregional An
thology of Northern California, 
edited by Peter Berg. 220 pages. 
Essays, natural history, biog
raphies, poems and stories reveal
ing Northern California as a 
distinct area of the planetary 
biosphere. $7.00. •• 
"The book serves as both pioneer 
and genre model . . . represent
ing a vital and widespread new 
ethos." 

-NEW AGE MAGAZINE 

• Renewable Energy and Bio
regions: A New Context for 
Public Policy by Peter Berg and 
George Tukel. 26 pages. A con
cept of renewable energy to 
restore and maintain bioregions. 
"The rationale for a division of 
the nation based on natural 
resources to lay the framework 
for development of a steady
state, regionally based society." 

-THE WORKBOOK 

• Devolutionary Notes by 
Michael Zwerin. 64 pages. A first 
hand account of European sepa
ratist movements today. $2.95. • 
". . . a strange and fascinating 
little guidebook to a movement 
that is 'redesigning the map of 
Europe."' -RAIN MAGAZINE 

PLANET/DRUM 

• Backbone - The Rockies. 
A six-part Bundle of essays, 
poems, journals, calendars and 
proposals about the fragile Rocky 
Mountains. $3.50. • 

• New Orleans ("mini-Bundle"). 
An aural, visual and geopsychic 
view of the delta land, four 
pieces. $2.00. • 

• Turtle Sheets. An exquisite 
handprinted turtle shell rubbing 
with a poem by turtle"s son (Peter 
Blue Cloud). Two sheets sewn 
together. $1.00. • 

• Grounds & Surrounds. Peter 
Berg's analytic review of major 
international and "world en
vironmentally-concerned agen
cies that provides a background 
for the direction Planet Drum has 
been pursuing. An eight page, 
4" x 10" pamphlet. $1.00. • 

• Nuclear Order 239, a reprint. 
Gil Bailie's essay discussing cen
tralized control and nuclear 
power, with Martin Carey's 
drawing. Two pages, high qual
ity xerox. $.50 . 

• Watershed Guide & Living 
.·.·.·.·. Here. A four-color poster with 
:::::;::: pamphlet evoking the natural 

amenities of the San Francisco 
Bay Area watershed. New mem
bers receive a copy free upon 
joining. Additional copies are 
$2.50. • 

• So to the "Fourth World". 
A single sheet with Martin 
Carey's graphic Vision - Moun
tain Man II and Raymond Dass
man's Fourth World Proposal. 
$1.00.• 

Raise The Stakes! Return This Coupon 

• Raise The Stakes: The Planet/ 
Drum Review, No. II (Winter 
1981). Contains regional reports 
from Quebec, Northwest Nation, 
The Black Hills, Brittany, North
umbria, Scotland, Samiland, 
and northern California. Feature 
articles include: Reconstituting 
California by Jack Forbes, 
Eco-Development by Raymond 
Dasmann, The Suicide & Rebirth 
of Agriculture by Richard Merrill 
and the Limits of Population 
Control by Stephanie Mills. 

We are in the process of 
updating our membership and 
mailing lists. If you want to 
receive Raise The Stakes IV, 
and are not currently a Planet/ 
Drum subscriber, it is impera
tive that you fill in the attached 
coupon and return it to us by 
September 1st, 1981 . 

D Here's $10 for a year's sub
scription to Raise The 
Stakes plus 25 % discount 
on other Planet/Drum 
publications ... 

NAME 

ADDRESS 

CITY ZIP 

D Here's a tax deductible con-
tribution of ___ _ 

PLEASE CUT AND MAIL IN TODAY! 

Please send me the following 
Planet/Drum Books: 

□ Devolutionary Notes 
($2 .95)* 

□ Reinhabiting A Separate 
Country ($7)** 

□ Backbone- The Rockies 
($3.50)* 

D Others 

0 Here's a report from my 
region, I'm trading it for a 
year's subscription ... 

·------------------------------------------------------------------------
SEND ORDERS TO P.O. BOX 31251, SAN FRANCISCO, CA 94131 

$2.00. • • • 
California Residents please add 
6 % to the prices for State Sales 
Tax. 
• Please add $.50 for postage 

and handling. 
•• Please add $1.00 for postage 

and handling. 



PLANET 
vs 

GLOBAL MIND 
We are at an historic watershed in terms 

of the way we consciously relate to ourselves 
as a species and to the otherspecies of the 
Planet. The liberal universal identity notion, 
that a person is an abstract member of the 
World and should divest him or herself of 
any sense of localism or "provincialism," has 
run its course. People are realizing that it's 
only when they bring an identity rooted in 
specific places that they have anything gen
uine to share. After all, the whole point of 
being international and cosmopolitan in per
spective is to be able to go somewhere (or 
receive a visitor) and say, "This is my cul
ture, my place, and I share it with you, and 
what is your culture about?" If everyone 
denies and relinquishes their own specific 
cultural identity, then the benefit of an ex
panded human identity is lost. Everyone be
comes a displaced person instead. Let's raise 
the stakes and demand a diverse, interdepen
dent planetary identity. The only place a 
homogenized sphere is appropriate is on the 
flat surface of a pool table or pinball ma
chine. The planet mind is more beautifully 
complex and alive than that. 

Michael Helm 
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PLANET 

vs 
GLOBAL MIND 

We are at an historic watershed in terms 
of the way we consciously relate to ourselves 
as a species and to the other species of the 
Planet. The liberal universal identity notion, 
that a person is an abstract member of the 
World and should divest him or herself of 
any sense of localism or "provincialism," has 
run its course. People are realizing that it's 
only when they bring an identity rooted in 
specific places that they have anything gen
uine to share. After all, the whole point of 
being international and cosmopolitan in per
spective is to be able to go somewhere (or 
receive a visitor) and say, "This is my cul
ture, my place, and I share it with you, and 
what is your culture about?" If everyone 
denies and relinquishes their own specific 
cultural identity, then the benefit of an ex
panded human identity is lost. Everyone be
comes a displaced person instead. Let's raise 
the stakes and demand a diverse, interdepen
dent planetary identity. The only place a 
homogenized sphere is appropriate is on the 
flat surface of a pool table or pinball ma
chine. The planet mind is more beautifully 
complex and alive than that. 

Michael Helm 
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